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Los dialectélogos de cualquier especiali-
dad solemos insistir en la importancia del
trabajo de campo por la urgencia evidente
de registrar lo antes posible cuanta infor-
macién esté disponible sobre los testimo-
nios adn vivos del panorama ricamente
diversificado de las lenguas en su forma
mas natural y menos estandarizada. O sea,
los dialectos hablados por las gentes, des-
de siempre muy amenazados en sus formas
mas originales por las fuertes presiones
distorsionadoras de las «lenguas genera-
les» o meramente oficiales y codificadas,
asi como por su misma mutua e inevitable
interferencia.

Esta urgencia es ain mayor en paises
tradicionalmente afectados por fendmenos
de diglosia, como es el caso del mundo
arabe, donde la convivencia secular entre
la lengua literaria oficial y los dialectos
neo-arabes, e incluso entre ambas formas
de lenguaje y los idiomas extranjeros in-
troducidos por la colonizacién europea,
producia amplias zonas de dominio bien
asentado y delimitado de uno u otro re-
gistro, separadas por otras relativamente
estrechas de interferencia. Ello garantiza-

ba una considerable estabilidad tanto al
registro clésico y elevado, como al bajo o
dialectal, a veces llamado impropiamente
vulgar, aunque era utilizado por todas las
clases sociales cuando no se requeria una
actuacion formal en el mas alto. Pero la
era contemporanea ha alterado considera-
blemente esa situacién, afectada tanto por
los intentos oficiales de acercar al maximo
y mediante la escolarizacién y medios de
masas los registros bajos a un estandar mas
clasico y modernizado al mismo tiempo,
comtn en lo posible a todos los arabéfo-
nos, lo que no ha tenido éxito total ni mu-
cho menos, pero si efectos notables sobre
aquellos registros bajos, como por la pre-
sién ejercida por los dialectos prestigiosos,
particularmente de las capitales, sobre los
marginados y marcados y con estigmas de
ruralidad, incivilidad, impureza, etc.

No hay que decir que esta nueva si-
tuacién ha complicado mucho las cosas al
dialect6logo de campo que todavia intente
recoger informacién sobre dialectos me-
nores o aislados. Una labor que en mu-
chas regiones del mundo drabe estaba muy
lejos de haber no acabado, sino llegado a
un nivel avanzado, lo que hay que atribuir
a la extensién enorme del terreno a docu-
mentar, dificultades locales para esta labor,
escaso numero de medios y profesionales
dedicados a ella, incluso a la indiferencia
de algunos estamentos en los pocos paises
que se han permitido el lujo de fomentar
estudios orientales variados, entre los que
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nunca se conto el nuestro, donde no sélo no
tenfamos dialect6logos para ningin tipo de
neo-drabe, sino que tradicionalmente nues-
tros arabistas no se ocupaban sino de la
historia y algo del arte de Alandalus. Ello
permite entender, en cierto modo, que hace
pocos aflos se cerrara, por una combinacion
de presunta envidia profesional e irrespon-
sabilidad de autoridades locales, la tdnica
institucién (Instituto de Estudios Arabes y
del Oriente Medio de Zaragoza) y corres-
pondiente revista dedicadas a la dialecto-
logia y sociologia norteafricana (Estudios
de dialectologia norteafricana y andalusi),
tras una brillante trayectoria de diez afios.
No se puede negar que, por consideracio-
nes socio-politicas, las Humanidades no
son objeto de preferencia por parte de la
mayoria de nuestros contempordneos, ni
en nuestro pafs, ni en ninguno otro, pero
es particularmente ominoso que tengamos
al enemigo dentro de nuestras propias fi-
las haciendo triste verdad de aquel refrdn
arabe: «de donde esperaba escudo me vino
lanza».

Sin embargo, la peor situacién imagi-
nable es la del dialectélogo que se enfrenta
a su labor en un campo condenado a la des-
aparicion total y definitiva en el plazo de
un par de generaciones, como es el caso de
los estudiosos del judeo-drabe dialectal, a
consecuencia de la extincién de las comu-
nidades judias en el mundo arab6fono, por
las circunstancias histdricas de todos co-
nocidas, que han determinado su emigra-
cién casi total a Israel, Europa o América
del Norte. En esta situacion, el estudioso,
incluso cuando es nativo del dialecto des-
crito, encuentra enormes dificultades para
completar y contrastar los datos que su
memoria atn le pueda proporcionar, por
no hablar de frecuentes dificultades institu-
cionales para una labor que pocos conside-
ran digna de promocionar, y éste es mérito
indiscutible del Prof. Chetrit, a quien ya
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recensiondbamos elogiosamente otro libro
de la misma materia en Sefarad 70 (2010),
254-256.

Lo que en esta ocasion nos ofrece es una
primera entrega de 560 refranes, extraidos
de un proyecto mis ambicioso de publica-
cién de un refranero judeo-arabe marroqui
con siete mil proverbios en tres volimenes,
recogidos de las comunidades de Tarudent,
Tafilalt, Mequinez, Sefrd, Fez, Uxda, Casa-
blanca, Mogador, Qal‘at Essraghna y Ma-
rraquex, y seleccionados para esta entrega
por el criterio de pertenencia a asuntos de la
vida cotidiana y la familia.

El libro ahora publicado contiene un
prélogo descriptivo de la labor realizada
y el proyecto ain en fase de ejecucidn,
con los agradecimientos habituales a los
informadores, responsables de la edicion
y colaboradores de todo tipo. Sigue un
capitulo sobre las funciones semidticas
de los proverbios, en el que se consideran
las asimilaciones por asociacién de situa-
ciones concretas al enunciado proverbial,
transposicion de apreciaciones sentencio-
sas a situaciones concretas, asimilacion de
conductas particulares a las alegdricas asi
como a las metafdricas, usos trascendentes
y usos interpretativos y manipulativos. A
ello sigue una descripciéon muy detallada
y exacta de los sistemas utilizados, latino,
hebreo y drabe, en los que sigue la tenden-
cia de la escuela francesa de dialectologia
norteafricana, més partidaria de la trans-
cripcién fonética, que de la fonémica, lo
que facilita una reproduccién mds acusti-
ca que funcional. El resto del volumen lo
ocupan los refranes en version francesa,
transcripcidn latina dialectoldgica y loca-
lizacién de origen, seguida de translitera-
ciones drabe y hebrea y, finalmente, de la
versién en hebreo moderno.

La impresién que produce el texto de
estos refranes al conocedor de la paremi-
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ologia drabe en general, por obras como
el Magma‘u I’amtal de Almaydani, y de la
norteafricana, en particular, a través de ob-
ras clasicas como las de Westermarck 1930,
Wit and Wisdom in Morocco, y Sbihi 1930,
Proverbs inédits des femmes marocaines, o
recientes, como El Attar 1992, Les prover-
bes marocains, es, segin podia esperarse,
al ser la norma socio-lingiiistica del judeo-
arabe, la de una similitud proporcional-
mente muy alta a la expresién y contenido
del refranero de los vecinos musulmanes,
aunque con matices ocasionales implicados
por el condicionamiento religioso. La den-
sidad de estos matices podra estudiarse mas
eficazmente cuando tengamos la prometida
edicion total.

Serfa también interesante, por su
indudable significacién socioldgica, y
posible, puesto que disponemos actual-
mente de ediciones fiables de este tipo
de material, como las de Marugén, Ben-
cherifa, Ahmed S. Ould Mohamed Baba
y Bouzineb — Corriente, aquilatar la po-
sible presencia de algin eco del refra-
nero andalusi, reflejado por las obras de
Ibn ‘Asim, Azzaggali y Alonso del Cas-
tillo, como fuentes principales, ya que
cabe suponer que los judios expulsados
(megorasim) de la Peninsula Ibérica en
1492, en bastantes casos atn arab6fonos
o al menos bilingiies, llevaran consigo
parte de los rasgos peculiares de dicho
refranero, del mismo modo que pudimos
detectar arabismos peculiares en el ladino
de Salodnica, al estudiar el diccionario
de Joseph Nehama, o que Emilio Garcia
Gomez pudo demostrar la considerable
dependencia del refranero castellano con
respecto al drabe, una tarea que reciente-
mente tratdbamos de ampliar a los terre-
nos del portugués y cataldn en un articulo
aparecido en la misceldnea de estudios
hispanicos, Aliento 4 (2013), publicada
por la Universidad de Lorraine-Nancy.

467

En todo caso, hay que felicitar al Prof.
Chetrit por esta primicia de una prometida
cosecha, caracterizada por su habitual ex-
celencia metodoldgica y habilidad comu-
nicativa: gracias a sus esfuerzos podremos
saber aun algo mds acerca del patrimonio
lingiiistico y folklérico de estas intere-
santisimas comunidades judeo-drabes del
Norte de Africa, y se podra decir que no
desaparecieron sin dejar una notabilisima
huella en la Historia.

Federico CORRIENTE
Universidad de Zaragoza

Aharon Maman

PR PONA DTN NMYY 0PN
(The Texture of Jewish Languages in
North Africa)

Jerusalem: The Bialik Institute & The
Center for Jewish Languages and Lit-
eratures, The Hebrew University of
Jerusalem, 5774 [2014].— 1sBN: 978-
965-536-121-6; 355+ ix pags.

No vamos a repetir aqui las expresiones
de nuestra admiracién por la tarea de
cuantos dialect6logos hacen trabajo de
campo en los fatigosos senderos del neo-
drabe, y particularmente cuando se trata
de dialectos en vias de extincién inme-
diata, por lo que nos limitaremos a una
descripcién sucinta de esta interesante
coleccién de articulos del Prof. Maman
sobre distintos, pero siempre relacio-
nados aspectos del judeo-drabe de Ma-
rruecos, con alguna observacion critica,
no tan necesaria como demostrativa de
que los diversos asuntos tratados son lo
suficientemente interesantes como para
poder suscitar alguna discrepancia de
pareceres, o sea, lo que hacen los guar-
dias cuando multan sélo para demostrar
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que estaban de servicio realmente.

El primer articulo, tras un breve prefa-
cio e introduccién, bajo el titulo de historia,
metodologia y creatividad de las lenguas
habladas, aborda la evolucién lingiiistica
de Africa del Norte entre la expulsion de
los judios de la Peninsula Ibérica y 1917,
con referencias al drabe y otras lenguas
usadas en Marruecos, a la tipologia de la
creatividad en el judeo-4rabe de este pais,
al renacimiento o canto de cisne que pue-
de suponer la produccién literaria en esta
variedad lingiiistica entre David Buskila
y Asher Cohen y, finalmente, un estudio
etimoldgico del festival llamado mimuna'y
andlisis de sus tradiciones.

El segundo articulo estd dedicado a las
exégesis en judeo-drabe norteafricano de
textos sagrados, Biblia, Haggadd y Decalo-
go, semejante en su tipologia a las existen-
tes homoélogas en otras judeo-lenguas, des-
de las primeras arameas del Oriente Medio
hasta nuestros dfas.

El tercer articulo estudia la presencia
del ingrediente hebreo en estas hablas, a
partir de ciertas vias de penetracién ya en
el periodo medieval, asi como la meto-
dologifa para detectar esa presencia, y las
férmulas de cortesia en las judeo-lenguas,
vehiculo frecuente de estas interferencias
lingiifsticas, que permiten medir la vitali-
dad del conocimiento residual de la lengua
hebrea entre los judios de la didspora.

Finalmente, hay un cuarto capitulo, un
estudio estilistico de ciertas cartas de reco-
mendacién escritas en hebreo por sabios
judios de Marruecos en el s. xix, sobre el
que confesamos poder opinar muy poco.

Durante la lectura de estos articulos he-
mos hecho ciertas observaciones en algu-
nos puntos que nos parecen controvertibles
y cuya revisién podria beneficiar al lector
interesado en estas cuestiones. Por ejem-
plo, al describir en pdg. 4 la situacién de
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los megorasim en el Norte de Africa, don-
de entran en un proceso de sustitucién del
espafiol por el drabe, el autor hace un uso
poco candnico del término diglosia, como
sinénimo de bilingiiismo, que serfa el co-
rrecto en este caso, en los casos interme-
dios en que un mismo individuo atn practi-
ca la antigua junto a la nueva lengua, mien-
tras que por diglosia se entiende en puridad
el uso simultdneo por un mismo hablante
de los registros altos y bajos de una misma
lengua, como en el caso de los drabes cul-
tos con su lengua literaria y el dialecto, de
los franceses que utilizan también un pa-
tois, o de los suizos hablantes simultaneos
de Hochsprache y Schwyzertiitsch. Es tam-
bién curiosa la afirmacién tajante en pag.
6 de que el judeo-arabe norteafricano sea
descendiente exclusivo de las hablas de los
musulmanes, pues hay mas que indicios,
pero sobre todo la evidencia légica, de que
los ejércitos isldmicos no estaban forma-
dos s6lo por combatientes de las distintas
tribus arabes que habian aceptado al me-
nos nominalmente la nueva religién, sino
que iban también acompafiados por guias
y ecénomos, encargados de la seguridad
del camino y aprovisionamiento de todos,
los cuales solfan ser expertos comercian-
tes ambulantes, capaces de realizar con
éxito esas tareas, y cuya religion impor-
taba poco, siendo l6gico pensar que entre
ellos hubiera cristianos y judios. Cuando
se estudian los rasgos comunes del judeo-
arabe norteafricano hay algunos como la
inexistencia de chicheantes y africadas que
podrian apuntar a dialectos yemenies de
transicion entre las fonéticas sudardbiga y
nordarabiga, lo que sugiere que la presen-
cia de judios yemenies, o simplemente de
yemenies junto a los ejércitos musulmanes
fuese la responsable de esos rasgos bas-
tante llamativos y dificiles de explicar por
mero drift, que habria afectado sélo a co-
munidades judias: mds bien hay que pensar
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que, como en otras circunstancias, éstas
fueron conservadoras de rasgos diferen-
ciales y arcaicos que los otros eliminaban.

En algtn otro caso, el autor ha dado
por buenas algunas etimologias emitidas
en su momento por muy respetables sa-
bios, como en pdg. 23, donde acepta el
origen bereber de Z/zonwi ‘cuchillo’, asi
declarado por Dozy en su Supplément,
pero que posteriormente demostramos ser
mero reflejo del adjetivo ‘genovés’, y asi
lo refleja ya Premare en su Dictionnaire
drabe-frangais. También en la pag. 28 se
echan de menos las graffas habituales del
turco kemer ‘cinturén’, bagmak ‘zapato’,
ciizdan ‘monedero’, kirbag ‘latigo’, ¢akgir
‘calzén’, bakrag ‘caldero’, tepsi ‘bandeja’
y yaprak ‘hoja’, e incluso las del francés
porte-monnaie y Colomb-Béchar, o del
It. (cf. *bunus por bonus en pag. 112, *ju-
dairum por judaeorum en pag. 129), en in-
exactitudes, tal vez sélo tipograficas pero
poco comprensibles, y lo mismo cabe decir
de supuestos préstamos del espafiol, como
en pag. 24. n. 149, gamiza, cuya forma es-
tdndar gmizZa sugiere mas bien el italiano
camicia, y es sorprendente que atin se pro-
ponga derivar smida ‘acemite’ del 1t. simi-
la o del gr. semidalis, frente a su indudable
ascendencia aramea y acadia, o en la pag.
50 se dé aljofar (sic) sin mas como palabra
espafiola, o cauollero (sic) como italiano,
cuando en la grafia hebrea g’'wilyry m’lt’
“caballeros de Malta”, la >y< final no es
el morfema de pl. italiano, sino del he-
breo, que ha adoptado la voz castellana en
el contexto de una accién de Carlos V, lo
que es inmediatamente también aplicable
a las voces escuadra, hospital, consul,
gabela, director y alguna otra que cita a
continuacién. También usa, en pag. 25, n.
156, una extrafia forma *roba en lugar del
castellano arroba, y desconoce en pag. 26
el origen vasco del andalusi pdrga “abar-
ca, alpargata”, siendo también incorrecta
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la grafia *zappatos atribuida al portugués
en pag. 57, en lugar de ¢apatos, e inexacto
que el préstamo norteafricano proceda de
esta lengua, pues se trata de una vieja voz
romance, incluso prerromana, reflejada ya
por el Vocabulista in arabico y el Glosario
de Leiden.

En el terreno de la dialectologia neo-
drabe también se observa algin descuido
y ausencia de comprobacién de hipéte-
sis, por ejemplo, en pag. 69, al afirmar
que una forma como moaZyiib ‘traido’ sea
caracteristica del drabe norteafricano en
cualquiera de sus formas, pues basta con-
sultar el Grundriss de Brockelmann (I
609) para encontrar ejemplos tempranos
de formas regulares de este participio en
raices concavas de variada procedencia
dialectal, norteafricana, iraqui, siria, oma-
ni, andalusi, e incluso el equivalente mal-
tés migjub, y tampoco es una innovacién
del judeo-drabe marroqui la sustitucién de
la raiz {hb’} por {hb‘}, al ser habitual en
andalusi y marroqui, segtin datos de Alcald
y Premare. En general no son muy seguros
sus datos en estos capitulos: por ejemplo,
en pag. 27, atribuye los contactos con Italia
al s. XVII, cuando sabemos que ya existian
en el X, iniciados por los comerciantes
amalfitanos que llegaron a Alandalds, o
en pag. 32, al afirmar que se ha produci-
do equiparacién fonética en el castellano
moderno entre ‘beber’ y ‘vivir’, bajo una
pronunciacion *Bifere, deformada por la
tipografia como fiflere, que aparece en el
indice (pag. 338) alfabetizada por la «s»
e ilocalizable: aqui se detecta el eco de la
vieja anécdota de la Universidad Grego-
riana, donde los alumnos espafoles eran
satirizados por su confusién entre /b/ y /v/
con el hiriente «O gens Hispaniae, cujus
vivere bibere est», pero ha faltado el de-
talle necesario, pues no confundimos en
morfologia castellana lo que hacemos en
nuestra defectuosa pronunciacién del latin
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y otras lenguas.

El capitulo dedicado al ritual adi-
cional norteafricano de la pascua judia,
llamado mimuna, histéricamente obs-
curo, no documentado al menos por su
nombre antes del s. XVIII, es de gran
interés folklorico e institucional, mas
que religioso. Se trata de una especie
de dgape o convite nocturno, en que se
consumen vituallas diversas, segin los
lugares y tradiciones, que no puede de-
jar de recordarnos las celebraciones de
pascua florida en Levante, y el consumo
de la «mona», conexién ya propuesta
por Hirschberg, que consideraba este
uso como imitado de los emigrados es-
pafioles a Argelia, segtin cita de nuestro
autor, que también conoce la identifica-
cién 1éxica de ambos términos, que le
comunicara nuestro inolvidable compa-
fiero del departamento de hebreo de la
UCM, Antonio Peral. Tras describir las
diversas teorias, Maman concluye (pags.
113-117) que hubo una equiparacién en-
tre la pascua y las celebraciones nupcia-
les, llamando a dicha velada «la noche
de la afortunada», o sea, la novia. Faltan
datos histéricos, como €l mismo expli-
ca, para afirmar o negar esta conclusién
de un nativo y profundo conocedor de
las costumbres de los judios norteafri-
canos, aunque este ritual nos recuerde
mucho al misloah manot o envio de go-
losinas, y que no es otra cosa que una
participaciéon en la alegria de la fiesta,
extendida a los que estuvieron ausentes.
En todo caso, estos datos pueden tener
una consecuencia de cierta importancia
para el estudio de nuestros arabismos,
pues pone en duda la etimologia drabe
ma’inah o mu’nah que le venfamos to-
dos dando a almos/una y mona, inclu-
so en nuestro Dictionary of Arabic and
Allied Loanwords, pag. 158: efectiva-
mente, dicha voz no parece haber tenido
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en andalusi circulacién con el sentido
de ‘provisiéon’, aunque si se documenta
mu’na ‘cuidado; coste; molestia’, lo que
sugiere que, como en el caso de mono,
reconocida haplologia de maymin ‘di-
choso’, por antifrase (op. cit., pag. 369
s.v. maimo), también la mona de pascua
sea resultado haplolégico de maymiinah
‘dichosa’, con una conexion semantica
similar y paralela a la mimuna de los ju-
dios norteafricanos.

Poco hay que decir sobre las seccio-
nes de este libro dedicadas a las exégesis
de textos liturgicos, en que el autor estu-
dia los matices diferenciales de las dis-
tintas versiones, por ejemplo, en relacién
con la versién de la Biblia al drabe por
Seadyd Gadn, arcaismos, clasicismos,
hebraismos, grafias antietimoldgicas, pe-
culiaridades de pronunciacién, sintaxis
y fraseologia, todo ello en un andlisis
generalmente detallado y correcto. En
cambio, volvemos a encontrar algunas
afirmaciones que nos parecen discutibles
en el capitulo 111, titulado «el cauce ocul-
to de transmision del hebreo en la Edad
Media», donde parece actuar a veces
un comprensible ingrediente ideolégico
comunitario, tendente a reforzar la vi-
talidad y presencia de dicha lengua con
argumentos y datos a veces un tanto insu-
ficientes, lo que ya se venia anunciando
desde la pag. 121 al hablar de su retro-
ceso en Israel frente al arameo «en el s.
1», segin un dogma nacionalista bastan-
te difundido en dicho pais, pero que no
puede alterar bdsicamente el hecho que
se produjo durante la cautividad de Babi-
lonia. No parece concluyente afirmar que
la construccién paronomadstica superlati-
va hebrea en «Cantar de los Cantares» y
casos similares sea el modelo del judeo-
arabe tunecino, vgr., en ‘irob ‘arabim
‘momentos inmediatamente anteriores
al comienzo del sdbado’, porque dichas
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construcciones se dan patrimonialmente
y por doquier en varias lenguas semiti-
cas, y es castiza en drabe. Tampoco pare-
ce imponerse que la pronunciacién sd ‘ar
‘rabia’ en judeo-arabe (pag. 205) indique
préstamo del hb. sa‘ar ‘tristeza, pesar’,
no s6lo por la disparidad semantica, sino
por la frecuencia en drabe de {s‘r} en
aquel sentido, y la facilidad con que una
consonante velarizada, en este caso /7/,
contamina a toda la palabra, asf como es
bastante improbable que el giro andalus{
y norteafricano tayyar alma ‘orinar’ (lit.
‘hacer volar agua’), descienda del hebreo
hetil mayim que, como mucho, podria ha-
ber circulado muy limitadamente como
lenguaje secreto entre judios, al contener
un verbo conjugable y no un mero sus-
tantivo, que habria facilitado la transfe-
rencia.

Para concluir y no alargar excesi-
vamente la recensién de un libro de més
de 350 paginas, con datos lingiiisticos a
veces muy exoticos, en los que es dificil
no equivocarse alguna vez, aun ejerciendo
suma prudencia y consultando detalles a
los especialistas, diremos que, a pesar
de esos descuidos y alguna exageracién
que hemos detectado, esta misceldnea de
articulos de A. Maman nos permite pro-
fundizar considerablemente en el cono-
cimiento tanto de las manifestaciones
orales en judeo-arabe norteafricano, como
en las escritas, completando el elenco de
datos lingiifsticos de que disponemos de
unas comunidades que no existirdn pronto
como tales, y de las que s6lo nos quedaran
sus escritos y estas preciosas informacio-
nes de los estudiosos. Enhorabuena, pues,
y 4nimos al autor y sus compafieros de
fatigas.

Federico CORRIENTE
Universidad de Zaragoza
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Daniel de Avila Gallego

Dialogo del colorado (Salénica, 1601).
Interpretacion académica de la escar-
latina

[= Colecciéon Fuente Clara. Estu-
dios de Cultura Sefardi]. Edicion,
introduccién 'y notas de Pilar
Romeu Ferré. Barcelona: Tirocinio,
2014.— 1sBN: 978-84-940083-6-8.—
304 pags.

The linguists not yet familiar with Didlogo
del colorado by Daniel de Avila Gallego
must have enthusiastically welcomed the
publication of this volume that makes an-
other sample of sixteenth-century aljamiado
text from Salonica (1601) generally avail-
able. Yet I suspect that some historians of
Sephardi culture might have overlooked it,
because, being a medical treatise on a well-
known disease that is treatable by antibiot-
ics, it is scientifically outdated and not spe-
cific to Ottoman Jews. However, as is often
the case with texts of this kind, it is not the
subject matter that makes this work interest-
ing for the historians of Ottoman Jewry but,
rather, the time and place of its appearance,
its language and the author’s perspective.
Of course, I cannot claim to perceive all the
questions this treatise brings up, but it is evi-
dent that among them there are some criti-
cal issues that warrant reconsideration if we
are to understand the complex dynamics of
Judeo-Spanish culture. Here, I will mention
only a few issues that, in my view, merit fur-
ther examination, hoping that other scholars
will come up with more ideas.

The first group of questions I find inter-
esting is raised by the striking dedication of
Didlogo del colorado (fols. 1v-2r). Daniel
de Avila Gallego, a young man who had
embraced Judaism in Salonica only a few
years earlier and was still unable to write his
treatise in Hebrew, condescendingly tells the
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Salonican elders (muy alto y augusto senado)
that “their creations in the fields of medicine
and philosophy are nowhere near what their
ancestors produced in the golden age [dora-
dos tiempos] of peace and tranquility in their
‘natural hemisphere,” in their Arcadia where
the air was pure. And since now their minds
are dimmed and contaminated by the impure
vapors and the slimy commerce of the barbar-
ians whose kingdoms they now inhabit,” this
young physician who was educated at Sala-
manca and then spent some “turbulent years”
in Europe, will put aside his immediate ob-
ligations and enlighten them on how to deal
with scarlet fever. This outburst of arrogance
rooted in the belief in Europe’s geographic
and cultural superiority is akin to what one
finds in contemporaneous European accounts
of the Ottoman Empire that lament the fate of
Constantinople’s Greeks who are “for a vast
distance [...] encompassed on all sides” by
“those barbarians.”!

The form and style of Gallego’s work
unmistakably point to his readings, in-
cluding both sixteenth-century Castilian
authors and the Latin classics. The former
must explain his mention of the native
hemisphere, whereas the latter accounts for
his use of the classical notion of the Golden
Age. The use of this term in reference to
the pre-1492 Jewish existence in Spain and
the idea of the corrupting influence of the
East on Jewish creativity, might have ap-
peared in Jewish vernacular literature for
the first time, but they certainly would be
repeated by many Jews in the centuries to
come. The possibility to address the Sa-
lonican elders in such a way also poses
questions that warrant investigation.

Finally, Gallego’s educational effort
begs comparison with the attitude of Ama-
tus Lusitanus (Jodo Rodrigues de Castelo
Branco, 1511-1568), a celebrated physi-
cian and philosopher, born in Portugal and
educated in Salamanca, who lived in Eu-
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rope as a New Christian but ended his days
in Salonica as a Jew. Unlike the latter, who,
even while living in Salonica, published all
his works in Europe in Latin in order to
make his findings available to his Europe-
an colleagues, Gallego, half a century later,
makes his treatise available to his coreli-
gionists in order to educate them about the
scarlet fever. I suggest that this decision
reflects a turn from an earlier cosmopoli-
tanism of the ex-converso scholars who
still cherished strong intellectual ties with
Europe to a more introverted outlook and
focus on the community’s own concerns.

A second group of questions brought
up by Gallego’s Didlogo del colorado has
to do with the phenomenon of sixteenth-
century high vernacular literature of which
this treatise is the latest extant sample. This
dialogue happens to be the third sixteenth
century aljamiado text from Salonica trans-
literated and published by Pilar Romeu. The
other two are Moisés Almosnino’s Cronica
de los reyes otomanos (1567) [Barcelona,
1998] and the anonymous Fuente Clara (c.
1595) [Barcelona, 2007]. By far the most
prominent of the three writers is Almos-
nino (1518-1580), a Salonica-born scholar
and a renowned author of Hebrew and
vernacular works. The anonymous author
of Fuente Clara, a work of Jewish apolo-
getics, like Daniel de Avila Gallego, was a
physician and philosopher of ex-converso
origin, educated in Europe. Together with
Almosnino’s treatises Regimiento de la
vida and Tratado de los suenyos (Salonica,
1564),? these three works edited by Romeu
form the extant corpus of secular literature
in the vernacular produced or published by
Ottoman Jews in the sixteenth century.

Intended mainly for the converts (re)em-
bracing Judaism who had lived in Europe
and were generally educated but not yet
fluent in Hebrew, these works dealt with
intellectual matters, such as history, phi-
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losophy, and science. Unlike all other ver-
nacular texts from that period produced
in the Ottoman lands, these books were
original creations, that is, despite contain-
ing numerous quotations, none of them
depended on a single text in another lan-
guage. Finally, they were written in a high
register of Judeo-Spanish characterized by
a predominance of Castilian elements.

Almost all other extant vernacular books
published in Constantinople and Salonica in
the sixteenth century, were Bible and prayer-
book translations as well as adaptations of
Hebrew religious texts meant to serve as edu-
cational tools for those who were illiterate in
Hebrew, including those Jews who had al-
ways been faithful to Judaism. The registers
of Judeo-Spanish used for these two groups
of adaptations are marked by a significant
presence of Hebrew elements at all levels (al-
beit in different proportions).

Although from a sociological standpoint
it is obvious that Judeo-Spanish literature
emerged in the sixteenth century when a few
original works and some translations were
produced, most histories of Judeo-Spanish
literature do not consider them its part and
start in the eighteenth century with the first
volume of Me‘am Loez, a popular Bible
commentary (1730). This happens primarily
because many scholars consider the fact that
the Sephardi vernacular had reached its final
shape only by the eighteenth century, suffi-
cient reason not to regard earlier texts created
by the same speech community in the same
territory as part of this literature. (Needless
to say, scholars of other literatures do not use
language stabilization as a criterion of inclu-
sion, which is why the study of Spanish lit-
erature, for example, begins with El Cantar
de Mio Cid, written circa 1200 in an early
Ibero-Romance variety.)

As a result of this skewed linguis-
tic approach, sixteenth-century Judeo-
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Spanish literature has never been treated
or even conceptualized as such, and the
original vernacular works are seen as an
extension of Spanish (Castilian) literature.
Unfortunately, some scholars, including Pi-
lar Romeu herself, categorize the language
of the above-mentioned works as Castilian,
despite their many Jewish and “Salonican”
features (which she aptly identifies) and the
use of a non-Latin script incomprehensible to
Spaniards. And while the use of a particular
alphabet alone does not affect the nature of
any language, it explicitly points to the speech
community for which a given text is intended.

Still, in the absence of any vernacular
works from the seventeenth century, it is
generally assumed that during the first two
hundred years of their residence in the Ot-
toman Empire, Sephardi Jews did not pro-
duce a vernacular literature of their own.
The three sixteenth-century works pub-
lished by Pilar Romeu, regardless of her
own convictions, demonstrate to an unbi-
ased reader the absurdity of this notion that
has prevented scholars from seeing the full
trajectory of Judeo-Spanish literature.

Only a historical approach to Sephar-
di culture can explain the emergence and
demise of Judeo-Spanish literature in the
sixteenth century. Brought into existence
by the mass immigration of Iberian Jews
in the 1490s and constant flow of ex-con-
versos throughout the sixteenth century, it
lost its relevance in the early seventeenth
century when the general economic decline
made the Ottoman Empire unattractive to
immigrants. This led to a decline of He-
brew printing, and a long hiatus in the pro-
duction of Judeo-Spanish literature.

Daniel de Avila Gallego addressed the
Jewish elders in the vernacular because,
unlike them, he was not fluent in Hebrew.
Of course, his intended audience included
readers like himself, yet by 1601 the con-
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verso immigration had almost come to
a standstill, and the number of educated
Jews who were illiterate in Hebrew was
very small. For this reason, there was
no more need for new vernacular books.
Some of those published in the previous
period were still available, and a few oth-
ers were reprinted in Venice in Hebrew
script.

It is not surprising, therefore, that Gal-
lego’s treatise was the last Judeo-Spanish
work to be published before the much-later
revival of this literature that began in the
1730s when the rabbis turned their attention
to another large audience that was illiterate in
Hebrew. We are very fortunate to have ac-
cess to this book that closes the first page of
the history of Sephardi vernacular culture.

In order to make Didlogo del colorado
available to those who do not read the Rashi
script or are unable to work in Amsterdam
where its only extant copy is held, Pilar
Romeu, as always, has done an immense
textological work. In particular, as we learn,
it required an enormous amount of time and
great perseverance to identify around 200
authors and works cited by Gallego who
often used uncommon abbreviations, odd
translations, and phonetic spelling (p. 58).
As a scholar of Sephardi culture, I feel per-
sonally indebted to Pilar Romeu for bring-
ing to me Gallego’s treatise.

Olga Borovaya
Stanford University

! Pierre GILLES, The Antiquities of Constantino-
ple, transl. John BALL, 2" edition with new intro-
duction and bibliography by Ronald G. Musto
(New York: Italica Press, 1988), 62.

2 Moshe ben Baruk ALMOSNINO, Regimiento de
la vida. Tratado de los suenyos, ed. John M.
ZeMKE (Tempe: Arizona Center for Medieval and
Renaissance Studies, 2004).
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Katja Smid

El Séfer Mésec Beti, de Eliézer Papo:
ritos y costumbres sabdticas de los se-
fardies de Bosnia

Madrid: Consejo Superior de Inves-
tigaciones Cientificas, 2012.— IsBN:
978-84-0009-559-8.— 328 pags.

Eli‘ezer ben Sem Tov Papo was a re-
nowned rabbi active in Sarajevo and in
other Judeo-Spanish speaking communi-
ties during the 19" century. He was born
in Sarajevo in an unknown year in the first
half of the century and died in Jerusalem
in 1898. He wrote several books in He-
brew and Judeo-Spanish, most of which
deal with Jewish laws and interpretations
of texts. His Hebrew books include Séfer
Apé Zutré (Sarajevo 1875) explaining the
laws of Passover, and Damések Eli‘ézer
(Jerusalem, 1892), a collection of some of
the laws presented in his Judeo-Spanish tri-
logy: Séfer Damésec Eli‘ézer: Orah Hayim
(Belgrade, 1862), relating to Jewish life
and holidays; Séfer Damésec Eli ‘ézer: Yoré
De'a (Belgrade, 1865), regarding the laws
relating to mourning; and another Séfer
Damesec Eli‘ézer: Yoré De‘d (Jerusalem,
1884) concerning laws specifically appli-
cable for women.!

Séfer Mésec Beti ‘the book of my
housekeeping’ is Papo’s Judeo-Spanish
collection of Jewish laws concerning the
observation of the Shabbat. It was written
in Judeo-Spanish in non-vocalized Rasi
script in Sarajevo between 1872 and 1874.
Katja Smid’s book in which she edits, tran-
scribes and analyzes Papo’s Séfer Mésec
Beti is an expansion of her doctoral thesis.

The title page of Séfer Mésec Beti says
(Hebrew and Aramaic words appear in
boldface letters): Dinim de Sabat reglado
‘al séder ’[alef] b[et] porque sea liviano
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al meldador por topar sus dinim i§ ‘al me-
como: seda asaber alos seffiores] que dito
libro estimado y preciado, fue traido ala
estamparia con ayuda de los seriores [...].
Y aparte de esta ayuda que hicieron mas
envelunto sus buenos corazones por mer-
car 100 libros ditos por dar presente ala
presona que non alcanza su mano por mer-
car dito libro porque sepan todos los dinim
de Sabat yahad ‘asir ve’ebyon. (‘Laws for
Shabbat organized alphabetically so that
it will be easy for the reader to find each
of the laws in its place. This treasured and
valuable book was brought to print with the
help of various gentlemen [... (list of the
donors)]. In addition to the help that they
gave, I appeal to your good hearts to each
buy 100 of these books in order to give as
presents to anyone who cannot afford to
buy the book so that everyone, rich or poor,
will know the laws for Shabbat’.)

The original book includes 356 pages
of which only 332 are numbered. Pages
that are not numbered include the lists of
abot melaja ‘the 39 major activities forbid-
den on Shabbat (which are not included
in Smid’s book), the indices, and Séder
pidyon haben ‘the redemption of the first
born boy’, that has no relevance to Shab-
bat laws and which was therefore also not
included in Smid’s book.

The author studied Papo’s book thor-
oughly, transcribed it into Latin letters,
following the system adopted by Sefarad
analyzed its contents, and added a detailed
glossary of the special words found in the
work. Smid’s book includes the follow-
ing sections: a prologue followed by a list
of abbreviations (13-17); an introduction
(21-36); a description of the undertaken
research (39-91); a scientific edition of Pa-
po’s Séfer Mésec Beti (95-232); a glossary
of Judeo-Spanish words (235-312), and a
bibliography (313-328).
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Three pages from the original Séfer
Mesec Beti are presented in the book:

1. The title page (56; from which
the citation given above comes), where
the Judeo-Spanish text is printed in Rasi
script. The names of the donors and the
Hebrew information regarding the place
and time of publication are printed in big
square Hebrew letters. (Hebrew and Ara-
maic expressions which are not part of
Judeo-Spanish,? as well as the titles of the
chapters, are printed in big square Hebrew
letters throughout Papo’s book).

2. The first page of the index (58) is
printed in two columns. The index begins
with Aleph, and contains Judeo-Spanish
topics and the numbers referring to the
pages where each topic appears in the
original book. For instance, abrir cartas
‘open (postal) letters’ appears on p. 13;
amatar ‘extinguish (fire, light)’ on pp. 23
(typographical error; it should have been
53 according to §mid), 57, 69, 140, 194,
197; and enjaguar kelim ‘dry dishes and
utensils’ on p. 144.

3. Page 139 of Séfer Mésec Beti (61)
entitled: ‘ot kfaf] kibud (not quebod as
Smid has written) habdyit hiljot Sabat
‘Letter Kaf: Sweeping the house; Shabbat
laws.” The page actually starts with the ins-
truction to not talk to anybody before the
Morning Prayer and what is the usual Ara-
maic greeting formula for everyday and for
Shabbat: Antes de decir tefild non le_puede
decir S§alom salvo cale que le_diga Safra
demari tab y su conpaiiero cale que re-
sponda Safra demari tab va’arij; y en Sabat
le_dird Safra deSabta taba y le responderad
Safra deSabta tab va’arij. (‘Before the
[morning] prayer one cannot say ‘“Shalom”
but needs to say “Good morning my mas-
ter,” and one’s friend should answer “Good
and proper morning;” and on Shabbat one
should say “Good Shabbat morning,” and
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be answered “Good and proper Shabbat
morning”). The section about the morn-
ing greeting is not transcribed in Smid’s
book, because Hebrew (or Aramaic) is a
major component (see p. 145 where she
skips from the original page 138, 1. 13 to
page 139, 1. 11). The laws about sweeping
the house and the yard are given in detail
(Dinim de barer la caSa y los cortijos).
The page ends with the title of the next law:
Dinim de qué ofen es mutar de amatar el
fuego en Sabat. (‘the laws about permis-
sible ways to extinguish fire on Shabbat’.)

The Introduction in Smid’s study in-
cludes a description of the book, a short
discussion of the value of Shabbat in Ju-
daism, types of rabbinic literature and
the method of research used with special
emphasis on what is included and what is
absent in Smid’s book. Paragraphs that do
not concentrate on life in Bosnia and were
entirely, or almost entirely, written in He-
brew have been omitted from the transli-
teration of the text. All of the descriptions
in Smid’s book are compared to other stu-
dies of the rich Sephardic literature and lin-
guistic analyses cited in the bibliography.

The second chapter of the book is a
detailed description of the author of Séfer
Meésec Bett, his publications and a thorough
account of the contents of the book. We
learn from here that the laws regarding the
observation of Shabbat are briefly given in
his other halakhic books, but because of the
importance of Shabbat in Jewish life, Papo
decided to gather all the laws and bring
them together in this one volume. He pu-
blished the book in Judeo-Spanish because
he was aware that not all the members of
the Sephardic communities knew enough
Hebrew to read the laws in Hebrew.

Smid analyzes the contents of the book
in this chapter and describes the various
subjects discussed and refers the reader to
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special sections in Papo’s book. From this
analysis one can learn about the customs in
the life of the Jews in Bosnia. Many of the
laws refer to everyday life, e.g., cooking,
grinding, washing and cleaning, wringing,
tearing, playing musical instruments, sew-
ing, picking vegetables, flowers or fruits,
hunting and killing animals, lighting and
extinguishing lights, etc. All these actions
are permitted on weekdays but forbidden
from the eve of Shabbat until its end. The
laws seem very restricting but are also
compassionate as one can ignore them
in order to save lives. Some laws refer to
medical habits and to medical cures used at
the time, as well as to the ways in which to
treat parasites such as lice, bugs, fleas, and
how to handle animals around the house.
Unlike weekdays when food can be pre-
pared on the same day, food for Shabbat
needs to be prepared beforehand. Since
turning the oven on is forbidden on Shab-
bat, special laws are given regarding how
to keep food warm. Specific instructions
are given relating to the washing of veg-
etables with vinegar and to checking them
for worms. The book teaches about family
relations in several places, and a few of the
laws relating to women are listed, although
some of these have no relevance to Shabbat
(e.g., relations between a woman and her
mother-in-law; showing respect for one’s
husband; purity in sexual relations).

The concurrence of Shabbat with Jew-
ish holidays gets distinct consideration in
Papo’s book as well as relevant blessings
and prayers. Unique attention is given to
ethical and moral behavior according to
Smid’s analysis. Several full chapters, as
well as parts of other chapters, are devoted
to this. At times, the formulation of the
laws actually demonstrates the way people
behave, and the way they should remedy
their wrong doings. Here is a list of a few
chapters in this context: Tiyul ‘walking
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around leisurely on Shabbat,” allowed but
not beyond permitted areas (and without
carrying). Cavané ‘drinking coffee or sit-
ting in coffee houses’: one should prepare
coffee before Shabbat; a gentile can pre-
pare coffee for a sick Jew; one can drink
coffee at a coffee house where Jews do not
go regularly. ‘Oneg Sabat ‘enjoy Shabbat
peacefully’: avoid things that cause plea-
sure if they are forbidden on Shabbat (like
smoking tobacco). Sikug beSabat ‘play-
ing a game’: one should not play with a
ball or with nuts or apples on the ground.
Some of the titles given by Papo are mis-
leading: under the title Berajd ‘blessing’
one would expect to learn about the spe-
cial blessings given on Shabbat; instead,
Papo specifically talks about the custom of
blessing children on Shabbat and that one
should not get angry at them. Under the
title Habdald ‘ceremony that ends Shab-
bat’ one would expect the laws referring
to this ceremony; instead Papo instructs
the reader on what should or should not be
done immediately before or after Habdald,
e.g., not to change clothes before Shabbat
is over, or not to hurry to look for fire to ig-
nite the oven. Smid has rightfully included
all these sections in her ethics and moral
chapter because one can learn about the
habits of the members of the community
from them; Papo wants the community to
follow Jewish laws, but at the same time
he wants them to avoid quarrels and misbe-
havior in social relations. Smid continues
in this manner to describe the contents of
Papo’s book.

One of the features of Papo’s writings is
the addition of stories to support laws. The
stories begin with the Hebrew word ma ‘asé
‘story’, based on the rabbinical way of start-
ing stories with ma ‘asé be’adam ’ehad ‘a
story about a man’, ma ‘asé be’iSa ‘ahat ‘a
story about a woman’, or ma ‘asé Se- ‘a story
that...”. Smid counted 18 such stories in the
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book, all of which are connected to the laws
under discussion, showing that keeping the
law is beneficial to the Jew whereas ignor-
ing it or doing something against the law
brings sorrow and disaster.

Occasionally, Papo gives different views
about some laws which can demonstrate ei-
ther the indecisive nature of rabbis or the cus-
tom at the time, e.g., remojar pasas en Sabat
para hacer Serbet hay quen dice que es asur
y hay quen dice que es mutar ‘to wet raisins
on Shabbat in order to make (fruit) juice,
some say it is forbidden and some say it is al-
lowed (209; p. 306, 1. 12-14 in Papo’s book);
hay quen dice que non se puede callentar las
manos cerca de la lumbre después que se las
lavo si non se las enjugo muy bien en_prime-
ro ‘Some say that one cannot warm his hands
near the fire after washing them unless he
dried them well first’” (207; p. 299, 1. 28 — p.
300, 1. 2 in Papo’s book). When preparing a
lettuce or radish salad on Shabbat, one should
pour vinegar and oil on the vegetables first
and add the salt just before serving; it is for-
bidden to put the salt first on the vegetables
which dribble water and then to add oil and
vinegar (173; p. 210, 1. 25-29. —p. 211, 1. 2).

Papo’s book contains 22 chapters each
of which relates to one of the letters of
the Hebrew alphabet. In each chapter all
Shabbat laws that belong to this letter are
listed, hence some letters include many
laws while others contain very few. The
letter Vav,? for instance, includes only one
law regarding veradim ‘roses’: one should
not change the water in the vase where the
flowers stand; one should not add clean
water to a vase in order to put the flowers
in unless the fresh water was poured before
Shabbat; it is permitted to smell the flow-
ers. The letter Mem has the largest number
of laws. Here are a few examples: 1. Me-
laja ‘work’, the activities that are not al-
lowed on Shabbat; 2. Mimrah ‘spread’, the
prohibition to use wax or solid fat to close
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containers; 3. Metaquén mend (should be
mind?) ‘repair anything’, the prohibition
on fixing things, but allowing the folding
of the talit or separating utensils that are
together; 4. Mdyim ‘water’, very long de-
tailed instructions about the use of water
on Shabbat, like watering plants or drink-
ing before Habdald; 5. Mucs$é ‘outcast’,
the prohibition on touching certain instru-
ments on Shabbat, or to do certain things;
6. Mila ‘circumcision’, the laws regarding
giving names to newborn children, and the
meal which accompanies the ceremony; 7.
Met ‘dead’, the laws regarding the death of
a person on Shabbat; 8. Matar ‘rain’, the
prohibition on moving fruits or other food
products (laid out in the sun to dry) when it
rains; 9. Musaf ‘the prayer added after the
morning prayer on Shabbat, holidays, and
at the beginning of a Jewish lunar month’,
the instruction about permissible foods and
drinks before this prayer; 10. Maboy ‘small
alley (in Jewish Law)’, how and when is it
permitted to go through the said alley.

Smid has edited Papo’s text and me-
ticulously transcribed it. She has skipped
Hebrew phrases and marks these in the text
as [hb]. On other occasions she marks the
phrases she has skipped with [...], although
this is done inconsistently. The page num-
bers in the original book are marked by
lower-script numbers followed by the line
number. The subsequent lines on the same
page are marked by consecutive lower-
script numbers without the page number.
For instance, | , ; means that this is line 5 of
page 193 in Papo’s book (the laws referring
to candle lighting, start on p. 187:16 and
end on line 19 of page 201). An abundant
number of footnotes are attached to the text
explaining words, referring to the bibliogra-
phy, or clarifying specific laws.

As mentioned above, Papo organized

laws alphabetically with a detailed index
which refers the reader to the relevant dis-
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cussions according to the subject matter.
Smid’s transliterates the index, following
Papo’s classification. Agua in the index re-
fers to pages 7, 11, 21, *61, 153, 154 and
155 of the original book (pages 153-155
are those in which Mdyim is discussed as
demonstrated above). An asterisk sign next
to a page number in Smid’s book indicates
that this paragraph has been omitted in her
book. Although most of the words in the
index are included in Smid’s book, some
words are missing, e.g. androginus ‘her-
maphrodite’, behemot ‘animals’, darsar
‘preach’, hesped ‘eulogy’, mohel ‘circum-
ciser’, ‘arbit ‘evening prayer’, teSubd ‘re-
pentance’, and many more.

A very valuable part of Smid’s book
is the glossary. This includes hundreds of
words which do not exist in Modern Span-
ish. They are indicated with the page num-
ber on which they occur. The etymological
sources of the words are given for each
entry with references to other Judeo-Span-
ish lexicons and word lists. Some of the
words are taken from Hebrew, e.g., abelut
‘mourning’, adar ‘the sixth month of the
Jewish year’, ‘ani ‘poor’, betuld ‘virgin
(f)’, goy ‘gentile, non-Jew’, nasim ‘wom-
en’, quis ‘pocket’, Sad ‘side’, Samds ‘bea-
dle’, etc. Other words are loans from other
neighboring languages, e.g., arfoal ‘peti-
tion’, feZ ‘fez’, boZearse ‘damage, spoil’,
calé “fortress’, leguén ‘bowl, pail’, peSquir
‘small tablecloth, cover’ and many more,
all from Turkish; pirén “fork’, pita ‘pitta’,
from Greek. Some of these loan words are
also used in Serbo-Croatian as Bosnia had
been under Ottoman rule for centuries.
Some words are Hispanic, either originat-
ing from Old Spanish or Portuguese, or
from dialectal varieties of Iberian medieval
Spanish. These words were adopted by
the Jews, and sometimes formed anew as
Spanish words, e.g., apafiar ‘grab’, opri-
mir ‘oppress’, alfinete ‘pin’, amatar ‘ex-
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tinguish’, menbrar ‘remember’, merquita
‘purchase’, merenjena ‘aubergine’, preto
‘black’, precante ‘incantation’, semanada
‘weekly salary’, sonbair~sonbayir (should
be sonbaer) ‘seduce’, and many more.

Smid’s book is an important resource
of study. Her goal was to redeem the Ju-
deo-Spanish text in its Rasi script and ex-
pose it to the public. The detailed transcrip-
tion of the text turns this rare book into an
accessible text for both Hispanists and
Judeo-Spanish researchers. The introduc-
tions and the analysis of the contents of the
book clarify Jewish laws and the religious,
cultural and social aspects of the Sephardic
communities in Bosnia. The glossary that
Smid edited can be used as an important
Judeo-Spanish lexicon because of its
length and detailed references to other re-

479

sources. My only reservation is that Papo’s
book should have been presented in full
and should have included the texts which
were omitted from the transliteration.

Ora (RODRIGUE) SCHWARZWALD
Bar-Ilan University

! [NE: se ha normalizado la transcripcion de pa-
labras y textos en hebreo y judeo-espafiol segin
el sistema adoptado por la revista Sefarad.]

2 Many Hebrew words are integrated into
Judeo-Spanish. Words like dinim ‘laws’, be-
raja ‘blessing’, tefild ‘(morning) prayer’, Sabat
‘Shabbat’ are part of the Judeo-Spanish lexicon.

3 The letter Vav has the smallest number of lexi-
cal entries in every Hebrew dictionary for his-
torical reasons.
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