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ELiAS LEVITA EL LEXICOGRAFO Y EL LEGADO DEL SEFER HA-SORASIM.— Este articulo trata de
la reinterpretacion de la tradicién lexicografica del Sefer ha-Sorasim (“Libro de las rai-
ces”) en el Renacimiento, en el contexto del cabalista cristiano Egidio de Viterbo (1469-
1532) y del intelectual judio Elias Levita (1469-1549). Se pone de relieve el interés de
Egidio de Viterbo por la exégesis, los 1éxicos y las gramaticas hebreas, que ha estimulado
la actividad de Levita. Se analizan, después, los aspectos innovadores de las obras lexi-
cogréficas de Levita, Meturgeman (‘intérprete’), un diccionario de las raices arameas del
Targum, y Ti8bi, un Iéxico de hebreo post-biblico.
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This article focuses on the reinterpretation of the lexicographic tradition of Sefer ha-
Shorashim (“Book of Roots”) in the Renaissance, in the context of the Christian kabbalist
Giles of Viterbo (1469-1532) and of the Jewish intellectual Elias Levita (1469-1549). 1
provide an insight into Giles of Viterbo’s interest in Hebrew exegesis, lexicons and gram-
mar, which enhanced Levita’s activity. Then, I go through some innovative aspects of
the lexicographic works by Levita, Meturgeman (“Interpreter”), a dictionary of Aramaic
roots from the Targum, and Tishbi, a lexicon of post-biblical Hebrew.

Keyworps: Dictionary; Kabbalah; Lexicography; Mystical beliefs; Renaissance;
Roots.

1. INTRODUCTION

This article aims to explore some of the channels through which the
Jewish lexicographic tradition of Sefer ha-Shorashim (“Book of Roots”)
by David ben Yosef Qimhi (1160-1235) was handed down to and reinter-
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preted in the Renaissance.’ I will focus on the Jewish-Christian context
of the Roman intellectual circle surrounding the Augustinian reformer,
kabbalist and hermetist Giles of Viterbo (1469-1532).” More specifically,
I will home in on the works of Eliahu Bahur ha-Levi Ashkenazi (1469-
1549), Giles’ master of Hebrew, better known as Elias Levita.’

Elias Levita, from Neustadt in Germany, was an expert on the Hebrew
Masoretic Bible, a philologist and lexicographer, as well as a poet and
copyist of mystical texts. Delivering an original point of view on most of
the topics he approached, Levita contributed more than any of his Jewish
contemporaries to the transmission of Hebrew linguistic and grammatical
knowledge to the Christian world. In the field of lexicography, Levita was
a novator. An analysis of his Meturgeman (‘Interpreter’), a dictionary of
Aramaic roots from the Targum, and Tishbi, a lexicon of post-biblical
Hebrew words are at the heart of this article.” First, I will provide an

' See F. E. TALMAGE, David Kimhi: the Man and the Commentaries (Harvard 1975);
1. ZINGUER, L’Hébreu au temps de la Renaissance (Leiden 1992) pp. 8-26, and S. KESSLER-
MEscGuicH, “L’hébreu chez les hébraisants chrétiens des XVIe et XVIle siécles,” Histoire
Epistémologie Langage 18:1 (1996) pp. 87-108, and “L’étude de 1’hébreu et des autres
langues orientales a I’époque de I’humanisme,” in History of the Language Sciences: an
International Handbook on the Evolution of the Study of Language from the Beginnings to
the Present, eds. S. Auroux, E. F. K. KoerNER, H.-J. NIEDEREHE and K. VERSTEEGH (Berlin
— New York 2000) vol. 1, pp. 673-680.

% Giles of Viterbo was a powerful high-ranking churchman, prior of the Augustinian
order in Rome and, since 1517, Cardinal. As ecclesiastical minister, he worked hard
for the Christian Reformation, the moral reintegration and the reconciliation of the
different souls of the Catholic Church before the final detachment of the Lutherans. He
imagined a Christian religion, which showed its uncontested metaphysical and temporal
prominence towards the Muslim world and the first protestant sprouts, in which the
mystical components of Judaism and the kabalistic heritage were intrinsically embedded;
cf. J. W. O’MALLEY, Giles of Viterbo on Church and Reform. A Study on Renaissance
Thought (Leiden 1968); F. X. MarTIN, “Egidio da Viterbo, 1469-1532. Bibliography,
1510-1982,” Biblioteca e Societa 4 (1982) pp. 45-52;J. W. O’MALLEY, “Egidio da Viterbo
and Renaissance Rome,” Egidio da Viterbo, O.S.A. e il suo tempo. Atti del V Convegno
dell’Istituto Storico Agostiniano, Roma-Viterbo, 20-23 oct. 1982 (Rome 1983) pp. 67-84,
and F. X. MArTIN, “Giles of Viterb, Martin Luther, and Jerome Seripando,” Augustinian
Heritage 2 (1989) pp. 163-174, and Friar Reformer and Renaissance Scholar. Life and
Work of Giles of Viterbo, 1469-1532 (Villanova, PA 1992).

3 See G. E. WELL, Elie Lévita, humaniste et massoréte (Leiden 1963) pp. 70-110.
* 1 take this opportunity to thank Professor Malachi Beit-Arié for sending me a copy
of his article Eliyahu Levita As a Scribe, Author-Scribe And Codicologist, forthcoming.
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insight into Giles of Viterbo’s involvement in the study of the Hebrew
language, his interest in Sefer ha-Shorashim, and his request for Hebrew
lexicons and grammars, which motivated and enhanced Levita’s activity.’
Then, while considering some of Levita’s models, contacts and sponsors,
I will go through the dictionaries he glossed, edited, and authored. I will
analyze the tradition of Meturgeman as it is preserved in two autogra-
phic manuscripts,” which precede the edition in the publishing house of
the Christian scholar Paulus Fagius (1504-1549) at Isny in 1541." I will
also delve into some of the innovative aspects of the lexicon Tishbi, first
edited at Isny in 1541, notably the occurrence of entries related to the
mystical world, which is unprecedented in Hebrew dictionaries."

2. GILES’ INTEREST IN HEBREW LEXICOGRAPHY

Around 1515, when Giles of Viterbo recruited Elias Levita as his per-
sonal teacher of Hebrew, Giles was already engaged in the study of the
Hebrew language and the kabbalah. He wished not only to embody the
perfect homo trilinguis (understanding Latin, Greek, and Hebrew), but he
was also interested in learning Aramaic, Syriac and Arabic.” The desire to

5> See R. J. WILKINSON, Orientalism, Aramaic and Kabbalah in the Catholic
Reformation. The First Printing of the Syriac New Testament (Leiden 2007) pp. 29-62;
E. ABATE, “Filologia e Qabbalah. La collezione ebraica di Egidio da Viterbo alla biblioteca
Angelica di Roma,” Archivio italiano per la storia della pieta 26 (2014) pp. 409-446.

¢ Ms Rome, Biblioteca Angelica, Or. 84 and Ms Paris, Bibliothéque Nationale de
France [BNF], Héb. 98/2; see H. ZOTENBERG, Catalogue des manuscrits Hébreux et
Samaritains de la Bibliotheque Impériale, Imprimerie Impériale (Paris 1866) p. 10;
A. D1 Capua, “Catalogo dei codici ebraici della Biblioteca Angelica,” in Cataloghi dei
codici orientali di alcune biblioteche d’Italia, I (Firenze 1878) pp. 85-103; R. GriNo,
“Importancia del Meturgeman de Elias Lévita y del Ms Angelica 6-6 para el studio del
mismo,” Sefarad 31 (1971) pp. 353-361, and ABATE, “Filologia e Qabbalah,” pp. 437-439.

7 See WEIL, Elie Lévita, pp. 133-143, and G. Bus, “Fagius, Paulus,” in Encyclopedia
Judaica (Jerusalem 2007) vol. 6, p. 676.

8 See E. ABaTe, “David Qimhi et Gilles de Viterbe: La lexicographie juive face
a I’héritage magique,” in Angélologie, démonologie et spiritualisation du réel, ed.
F. Buzzerta (Paris 2016 [in press]).

° See N. ZemoN Davis, Trickster Travels. A Sixteenth-Century Muslim between Worlds
(New York 2006), and WILKINSON, Orientalism, Aramaic and Kabbalah, pp. 29-62.
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be acquainted with any genre of biblical exegesis, be it literal, mystical,
allegorical or astral-magical, kindled Giles’s interest in the study of the
languages. He considered the exegetical and hermeneutic activity to be an
essential instrument of power and knowledge." In Giles’ perspective, del-
ving into the mysteries of the kabbalah would have opened men’s eyes
and hearts to a renovated and at the same time original Christianity. In
Zohar, Bahir, Raziel and in the other texts of Jewish mysticism, he found
the actual proofs for the Christian dogmas such as the Trinity and the In-
carnation, Heaven and Hell. Giles himself signed the Latin translation of
some of these works, which are extant in autographic manuscripts. He also
authored original kabalistic works like Scechina and Libellus de Litteris
Hebraicis. The understanding of Hebrew was of pivotal importance to his
cultural strategy." Hebrew letters and roots permeated the universe as the
very foundation of the origins, and reflected the cosmological and moral
texture of the creation, of the human soul and of the providential history."

Giles’s interest in Sefer ha-Shorashim arose independently from the
encounter with Elias Levita, but was then fed by Levita’s teachings. A
note in one of Giles’ registers, dating to 4 January 1513, includes his
request to the Augustinian friar Gabriele della Volta (1468-1537) to pro-
vide him with a copy of Sefer ha-Shorashim together with Qimhi’s com-
mentary on the Bible: Scripsimus ad magistrum Gabrielum Venetum ut
mitteret ad nos David super tota Biblia et eiusdem librum de Radicibus."

10 F. SECrET, “Aegidiana Hebraica,” Revue des études juives 121 (1962) pp. 409-416;
Les kabbalistes chrétiens de la Renaissance (Paris 1964; ed. rev. Milano — Neuilly-sur-
Seine 1985) pp. 106-126, and “Egidio da Viterbo et quelques-uns de ses contemporaines,”
Augustiniana 16 (1966) pp. 371-385.

' See F. SecrET, Egidio da Viterbo Scechina e Libellus de Litteris Hebraicis. Inediti
a cura di Frangois Secret, Centro Internationale di Studi Umanistici (Roma 1959) and B.
CopeEnHAVER and D. STeiN Kok, “Egidio da Viterbo’s Book on Hebrew Letters: Christian
Kabbalah in Papal Rome,” Renaissance Quarterly 67 (2014) pp. 1-42.

12 See E. R. WoLFsoN, Language, Eros, Being: Kabbalistic Hermeneutics and Poetic
Imagination (New York 2005) pp. 197-202, and K. voN STuckraD, “The Secrets of the
Texts: Esoteric Hermeneutics,” Locations of Knowledge in Medieval and Early Modern
Europe: Esoteric Discourse and Western Identities (Leiden 2010) pp. 110-112.

13 The register is held in Archivio della Curia Generalizia degli Agostiniani Rome,
Dd 12, fol. 99v; see Aegidii Viterbiensis, OSA, Resgestae generalatus I: 1506-1514, quas
edendas curavit Albericus de Meijer eiusdem ordinis. With a Preface by Francis Xavier
Martin, OSA (Romae 1988).
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A Latin version of Sefer ha-Shorashim, entitled Liber Radicum, was
prepared under the direct supervision of Giles before he became Car-
dinal in 1517." The first recto of the copy of this work includes Giles’
name bearing the title “friar.”" Liber Radicum is also extant in a second
manuscript completed in 1519 for the then Cardinal in a more elegant
scribal hand." In section 5, the layout of this exemplar will be compared
with the manuscripts of Levita’s Meturgeman. As regards the content, the
text of Liber Radicum adheres to the original Hebrew. The Hebrew roots
are noted in the margin of the text; Qimhi’s commentaries are translated
into Latin word by word and the Latin Vorlage of the biblical quotations
is very literal; the multiple quotations from the Bible, which occur after
each root, do not match St. Jerome’s Vulgata."

A personal and autographic notebook, in which Giles lists Hebrew
roots, corresponds to the structure of Sefer ha-Shorashim as well. The
unique manuscript, in which this text has been preserved, is penned in
Giles’ informal and nearly stenographic handwriting.” Though the sys-
tem of entries is arranged as it is in Liber Radicum, the Hebrew roots are
not followed by the Latin translation of Qimhi’s commentaries. The text
is organized as a concordance and each lemma matches various Latin
meanings that Giles collected from Hebrew midrashim, targumim and ka-
balistic texts he approached. He also added near-homophone Greek and
Latin words without any real semantic connection to the Hebrew root. By

' Rome, Biblioteca Angelica, Ms Lat. 3; see L. G. PELISSIER, “Manuscrits de Gilles de
Viterbe a la Bibliotheque Angélique (Rome),” Revue des bibliotheques 2 (1892) pp. 228-
240, and E. Narpuccl, Catalogus codicum manuscriptorum praeter Graecos et Orientales
in Bibliotheca Angelica olim coenobii Sancti Augustini de Urbe, Tomus I, complectens
codices ab instituta Bibliotheca ad a. 1870 (Rome 1893) p. 1.

S Rome, Biblioteca Angelica, Ms Lat. 3, fol. 2r, upper margin: “Curavit frater
Aegidius Viterbiensis Eremita.” This work was dedicated by Giles to the monks of his
monastery; see fol. 769v: “Fratris Aegidii V. ord. Eremitarum S. Augustini iussu scripta
sunt haec quamquam inculcata, inversa dura et quae recte vix percipi possint. Maluit tum
fratres suos his utcumque uti posse quam omnino errare.” On fol. 785v, Giles of Viterbo
signed the last folio of the manuscript.

16 Scotland, St. Andrews University Library, Ms BS 1158 H4 D2 C2; ¢f. F. X. MARTIN,
“The Writings of Giles of Viterbo,” Augustiniana 29 (1979) pp. 141-193.

17 See ABATE, “Filologia e Qabbalah,” pp. 434-435.
18 Paris, BNF, Ms Lat. 596.
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connecting the Hebrew roots to and combining them with their Hebrew,
Greek and Latin correspondences, Giles intended to reach a sort of basilar
and primeval language.”

By then, the study of Hebrew lexicography by Christian kabbalists
was already established after that Johannes Reuchlin (1455-1522) inter-
preted David Qimbhi’s Sefer ha-Shorashim in his Rudimenta Linguae He-
braicae (1506).”

Besides mystical and kabalistic works, the major topics in Giles’ He-
brew library were grammar, lexicography and exegesis.” The contact and
exchange with the most brilliant intellectuals of his time allowed him to
collect an enormous quantity of Hebrew books. Augustinian friars like
Gabriele della Volta, popes like Leo X (1475-1521), Jewish scribes like
Menahem, who had already copied an exemplar of the Palestinian Tar-
gum for Giles in 1504,” and many others — Jews, converted, humanists

1 See U. Eco, La ricerca della lingua perfetta nella cultura europea (Laterza 1993)
pp. 31-40; J. J. Bono, “The Two Books and Adamic Knowledge: Reading the Book of
Nature and Early Modern Strategies for Repairing the Effects of the Fall and of Babel,”
in Nature and Scripture in the Abrahamic Religions: Up to 1700, eds. J. M. VAN DER MEER
and S. MANDELBROTE (Leiden 2008) vol 1, pp. 299-340, and S. Campaning, “The Quest for
the Holiest Alphabet in the Renaissance,” in A Universal Art. Hebrew Grammar across
Disciplines and Faiths, eds. N. VIDRro, 1. E. Zwiep and J. OLszowY-ScHLANGER (Leiden 2014)
pp. 196-244.

2 Institutiones Hebraicae (Lyon 1520) by Sante Pagnini (1470-1541) and
Dictionarium Hebraicum (Bale 1539) by Sebastian Miinster (1488-1552) are based on
Qimhi’s Sefer ha-Shorashim; see S. KessLER-MEsGuicH, “Early Christian Hebraists,” in
Hebrew Bible, Old Testament: The History of its Interpretation. From the Renaissance to
the Enlightenment, ed. M. S&Bg (Gottingen 2008) pp. 254-263.

21 See C. Astruc and J. MoNrrIN, “Livres latins et hébreux du Cardinal Gilles de
Viterbe,” Bibliotheque d’Humanisme et de Renaissance 23 (1961) pp. 551-554; MARTIN,
“The Writings of Giles,” pp. 141-193, and ABaTE, “Filologia e Qabbalah,” pp. 409-446.

22 This particular copy preserved in the Vatican Library, ms Neofiti 1, is at present the
only extant copy of the Palestinian Targum:; cf. R. LE DEauT, “Jalons pour une histoire d’un
manuscrit du Targum palestinien,” Biblica 48 (1967) pp. 509-533, and B. RICHLER, M. BEIT-
ARIE and N. PAsTERNAK, Hebrew Manuscripts in the Vatican Library. Catalogue. Compiled
by the Staff of the Institute of the Microfilmed Hebrew Manuscripts, Jewish National and
University Library (Citta del Vaticano 2008) pp. 528-529. The commission of this codex by
Giles of Viterbo is called into question by M. McNamaRra, “The Colophon of Codex Neofiti
1: the Scribe Menahem and the Roman Medical Family of Manuele,” in Biblical & Near
Eastern Essays, eds. C. McCarTHY and J. F. HEaLEY (London 2004) pp. 154-161.
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and cardinals — helped him to purchase, copy, and translate Ancient and
Medieval Jewish works.”

Hebrew teachers were in great demand at that time; nonetheless, there
1s little information about Giles’ former teachers. We know, for instance,
that the Jewish kabbalist Baruch of Benevento (16" century) translated
the Zohar into Latin for Giles and that the converted Felice da Prato (ca.
1460-1549) translated the mystical work Sefer ha-Temunah. Probably
they were the first ones to instruct him to the Hebrew rudimenta.”

In 1515, Giles was still longing for an excellent master of Hebrew;
from his eminent position, he could only yearn for the best.

3. LEVITA’S EXPERTISE

Well-trained in the Masoretic and targumic tradition and in exegetical
and philosophical literature, Elias Levita committed himself to the study
of the linguistic and grammatical texts throughout his life, most nota-
bly to those of the great commentators of the 11"-13™ century from the
Sephardic tradition, like Avraham ibn Ezra (1089-1167) and the members
of the Qimhi’s family.”

Levita’s exegetical technique, as it is found in his lexicographical
works, shows a predilection for philological and literal explanations,
which remain close to the text; moreover, it contains passages enlightened
by the symbolic interpretation and the midrashic legends. David Qimhi’s
was his principal point of reference as Levita had taken an interest in the
study of Sefer ha-Shorashim since his youth. Among the first samples of
his handwriting, Levita’s Ashkenazi fast hand is recognizable in the mar-

2 See G. Busi, Libri e scrittori nella Roma ebraica del Medioevo (Rimini 1990) p. 91,
and ABATE, “Filologia e Qabbalah,” pp. 409-446.

2 See F. Secrer, “La traduction d’extraits du Zohar par Gilles de Viterbe,” in Le
Zohar chez les kabbalistes chrétiens de la Renaissance (Paris — La Haye 1964) pp. 34-42,
and G. Busy, L’enigma dell’ Ebraico nel Rinascimento (Torino 2007) pp. 62-63.

% See WEIL, Elie Lévita, p. 103, and M. Z. Coren, “The Qimhi Family,” in Hebrew
Bible Old Testament, the History of Its Interpretation: The Middle Ages, ed. M. S£Bg
(Gottingen 2000) pp. 388-415.
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gins of an incunabulum of Sefer ha-Shorashim printed in Naples in 1490
and held at present in the Osterreichische Nationalbibliothek in Vienna.™

Levita was also interested in the study of another outstanding lexico-
graphical Jewish work: the talmudic and midrashic dictionary Sefer he-
‘Arukh by Natan ben Yehiel from Rome (1035-1106).” This is the only
known Aramaic lexicon foregoing the writing of Meturgeman.

As witnessed by the ownership note in the lower margin of the frontis-
piece - Fratris Egidi Viterbiensis (“Friar Giles of Viterbo’s”), one of the
first incunabula of Sefer he- ‘Arukh, printed in Rome between 1469 and
1472, entered Giles’ library before his election as cardinal in 1517.” Le-
vita added his own glosses, which are easily identifiable in the margins as
they are introduced by the formula y9)x 90N, “Eliahu said.” Later, this
phraseology became common in Levita’s nimugim (‘explanations’), e.g.
to the Giustiniani Venetian edition (in-folio) of Sefer ha-Shorashim of
1546. Bomberg’s edition (in-8°) of the 1546 Sefer ha-Shorashim, which
remained the most popular reference for this work throughout the follow-
ing three centuries, used Levita’s commentaries as well.”

After migrating to Italy in 1495, Levita first lived in Padua; in 1509,
he went to Venice, and worked (there) as copyist and Hebrew teacher
until 1515. His copy of the Hebrew version of Mozne ha- ‘lunim, a philo-
sophical work by Abu Hamid al-Ghazali (1058-1111), dates back to this

2 Vienna, Osterreichische Nationalbibliothek, Inc. K. 25 F, 2. Levita’s glosses are
readable in the upper margin of the first recto of the copy, which belonged to the son of
Asher Levi, the father of his pupil Mordekhai. On fol. 143r, the date “7th of April 1492”
is noted; see WEIL, Elie Lévita, p. 3.

27 R. Grivo, “El Meturgeman de Elias Levita y el ‘Aruk de Natdn ben Yehiel como
fuentes de la lexicografia targimica,” Biblica 60:1 (1979) pp. 110-117, and S. SznoL,
“Medieval Jewish Greek Lexicography: the Arukh of Natan ben Jehiel,” Erytheia 30
(2009) pp. 107-128.

2 Rome, Biblioteca Angelica, Inc. 872; see E. ABATE, S. DE GEsE, [ libri ebraici della
biblioteca Angelica, I. Incunaboli e Cinquecentine (Rome 2005) pp. 5-6.

¥ Sefer ha-Shorashim was published first in Rome (1469), then in Naples (1490), and
in Venice (Bomberg, 1529). The last edition was prepared by J. H. R. BIESENTHAL and
F. LEBRECHT, Sefer ha-Shorashim: Rabbi Davidis Kimchi Radicum Liber sive Hebraeum
Bibliorum Lexicon (Berlin 1847, facsimile, Jerusalem 1967).
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time and is now preserved in the Osterreichische Nationalbibliothek in
Vienna.”

The first text Levita copied for Giles dates only to 1515 and consists
of a compilation of Hebrew mystical texts.” In the colophon of this ma-
nuscript, Levita remarks on Giles’ zeal in the study of Jewish literature:

I wrote this book for a wise man among the Gentiles, a righteous and
upright man, priest of the order of St. Augustine and his name is Giles. Ge-
neral of all the priests of this Order in all the Christian countries. May God
grant him the study and understanding of this book and the rest of his sapphire
books that he has purchased and commissioned and in which he invested
great money and intends to invest more until he will possess all of our books.

Many years later, in 1538, in a sort of apologetic foreword to his work
on Biblical masorah, the Masoret ha-Masoret, Levita recalled the first
meeting with Giles. Some extracts from this text underline the prestige
which Levita held as the major expert of Hebrew grammar and language
of his time in the eyes of the prior of the Augustinians:”

% Vienna, Osterreichische Nationalbibliothek, Ms 47 (fols. 60r-81r); see A. Z.
ScHwARz, Die hebrdischen Handschriften in der Nationalbibliothek in Wien (Leipzig
1925), and BEIT-ARIE, Eliyahu Levita, forthcoming.

3! London, British Library, Ms Add. 27199 witnesses the full text of Sode Razayya (“The
Secret of Secrets”) attributed to the German mystic Eleazar of Worms (ca. 1176-1238) and
includes the following works: Sod Ma‘aseh Bereshit (“Secret of the Work of Creation”), Sod
ha-Merkavah (“Secret of the Chariot”), Sefer ha-Shem (“Book of the Name”), Perush Sefer
Yetzirah (“Commentary on the Book of the Formation”) and Hokhmat ha-Nefesh (“Wisdom
of the Soul”); see G. MarcaLIouTH, Catalogue of Hebrew Manuscripts and Samaritan
Manuscripts in the British Museum, part III section I, Kabbalah (London 1909) pp. 4-8; S.
WEiss (ed.), Sefer Sode Rezayya (Jerusalem 1988), and E. ABATE, “Raziel a Roma, le copie di
Egidio da Viterbo (1469-1532),” in L’eredita di Salomone. La magia ebraica in Italia e nel
Mediterraneo, eds. E. ABATE and S. CampaniN (Ferrara forthcoming).

32 London, British Library, Ms Add. 27199, fol. 601r: >1>onn TNNS N1 990N >NIAnc
NN 9 HY PEPI WU OTT PNTN INDY IPOYHN I0IY NN NNIN W DN YN DNIYN MNIN
ANV 12 INOV D PN 12 NNNY INI BVN .DMIINNN NIN MNTI DO TUN DN MNIN
D901 9219 PIPY TY MIND RIXIND IV YT TI) 27 PNHN KIXINI NI MIP IWN PI90 19D
WHSN OONSIIN; see WEIL, Elie Lévita, p. 75, and BEIT-ARIE, Eliyahu Levita, forthcoming.

3 See C. D. GINsBURG, The Massoreth ha-massoreth of Elias Levita: being an
exposition of the Massoretic notes on the Hebrew Bible: or the ancient critical apparatus
of the Old Testament in Hebrew (London 1867) pp. 96-97, and G. E. WELL, L’archétype
du Massoret ha-Massoret (Strasbourg 1961).
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I left my place and went to Rome, where resided a very distinguished
nobleman, a prince of great dignity and wise like Solomon, and his name
was Cardinal Giles. When I heard his fame, I paid him a visit. When he
saw me, he asked me about my affairs. I said, “Know, my Lord that I
am the German grammarian, who possesses the sundry secrets connected
with the grammar and the Scriptures, for I have always been occupied
with this work, therefore, is no man to be found who is more conversant
therewith than I am [etc.].”

When the prince heard my statement, he came to me and kissed me
with the kisses of his mouth, saying, “Art thou, my lord, Elias, whose
fame has travelled over all countries and whose books are to be found in
every corner? Blessed be the God of the Universe who brought you hither,
and bade thee come to meet me. Now Abide with me and be my teacher
and I shall be to you as a father [etc.].”34

Not long after that encounter, Levita and his family moved to Giles’
palace in Rome, where they remained for more than ten years. Most of
Levita’s grammatical works were encouraged, commissioned and finan-
ced by Giles himself: Sefer ha-Harkhavah (1517), Bahur (1518), and Pir-
ge Eliahu (1519), all include a dedication to Giles.” They were published
in the Hebrew print house, which three members of the Jewish communi-
ty, the brothers Isaac, Jacob and Yom Tov, sons of Avigdor Levi, opened
in Rome in 1517. They could count on Giles’ direct protection against
the censorship which the Dominicans had imposed on Jewish print. Sin-
ce 1525, the great humanist and scholar Sebastian Munster (1488-1552)
corresponded with Levita and provided Latin translations for his texts. In
addition, the first recension of the Biblical concordance by Levita, Sefer
ha-Zikhronot, still lying in manuscript form, was composed at that time. "

3 Elias Levita, Masoret ha-Masoret (Venice 1538) fols. 8-9: > N2y »mpn NN >N
L0900 OYRY  IOTPN IRPTIND IV, 7P DIN,TIN XY JIWN ,TRND DIT) W DY 017 TY
MIIUNN PTRTAN DT YINN I MINTN YT INTINY NINYOIMTIN DY PINT TWNRII 192 PNIPA
MNNXIY MINIXN YWIN PN 1§12 DY ,NONINN NNTA NN PIDY 1D 9353 91D PITPTL 0% 9 1)
TN T NNND VIR NS MPIVIN NP OIRIPY X1 OP ,oNI12T W Mnwd [..] NNPPpaa
TY TNOAN WX DWW ONOR TN ,NN U2 IOWANI TP MPTNHN 932 THN TYNY IWNK NN
[...JAND T2 MIN NI ,299 50 NN PTHY TINY N NN DY TNIN NP 0PN,

35 See WEIL, Elie Lévita, pp. 95-102.

% See E. Artia, “L’écriture d’Elie Lévita dans les manuscrits du Sefer ha-Zikhronot,”
in Manuscrits hébreux et arabes, eds. J. OLszowy-ScHLANGER and N. DE LANGE (Turnhout
2014) pp. 263-278.
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In 1527, the sack of Rome suddenly interrupted this longstanding col-
laboration, and Levita was compelled to leave his Roman dwelling.

4. INTRODUCTION TO METURGEMAN

In what was to be the last of his years in Rome, Levita had already
begun his major lexicographical work, Meturgeman, a thesaurus of Ara-
maic roots stemming from the targumim of the Bible. He completed his
work in Venice in 1529. An autographic copy of this text in its entirety
is held in Rome.” An authorial introduction, which dates to 1531 and
differs from the front matter in the edition of Meturgeman printed at Isny
in 1541, serves as foreword to this manuscript.™

The copy is dedicated to Giles of Viterbo and includes remarkable
advice on text structure and the author’s historical and lexicographical
perspectives.”

As for the contents of Meturgeman, the introduction highlights the
similarities and innovations in comparison with the dictionaries by David
Qimhi and Natan ben Yehiel. While Sefer he- ‘Arukh includes Aramaic
words from the Talmud, the midrashim and later rabbinic literature, Me-
turgeman was conceived as Sefer ha-Shorashim of Aramaic roots inclu-
ding all the verbs, the names and the words that are found in targumin

37 Rome, Biblioteca Angelica, Ms Or. 84.

¥ Besides the differences relating to the introduction, the entries in the manuscript
copy (Biblioteca Angelica, Or. 84) are more longwinded. The edition is more concise
and includes vernacular glosses in German and Italian to make the different meanings of
a root more apparent. The use of such glosses resembles the use of vernacular glosses in
the tradition of Sefer ha-Shorashim, in Provencal and other languages, with an exegetic
and explicative purpose; cf. J. KoceL, “Le‘azim in David Kimhi’s Sefer ha-shorashim:
Scribes and Printers through Space and Time,” in The Late Medieval Hebrew Book in
the Western Mediterranean: Hebrew Manuscripts and Incunabula in Context, ed. J. DEL
Barco (Leiden 2015) pp. 182-202.

* Rome, Biblioteca Angelica, Ms Or. 84, fol. 2r: »19WNN "Y1 IWUN 772 7PHN NN
YIND DN NINPPA 19D 1DV INRIP IWNR WTPN NYD SWIWN 911N 312N SNNOWNY NN IINN0N
2IN9) AN 72T NI WA WP TIY 177 INTIPN JAYN TIAINI NNINND 1P NV RWIN DITHN
DOYAN DI MIN NWIN DIWIY I19D 1D MVYY 21DV KIP 1TIY NN D) ONIN WO WY
MPIN KDY DNN YIN X2 POINR XY .D¥IND) DN NN DININNND DIRNDIN DIINRN MNWM
D190 Y2IN)Y DMWY DY DIRYNDIN DIDNINT DN NN IN NYP 1N NNX NN,
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of the Torah, the Prophets and the Writings. It incorporates the biblical
roots, which are disposed according to the alphabetic criterion adopted by
David Qimhi. The examples used to develop the meanings of each lemma
are chosen from the Bible and from the corresponding Aramaic paraphra-
ses and exegesis in Targum Onkelos, Yonatan or Yerushalmi.”

A further inner subdivision of the entries of Meturgeman resembles
the structure of Sefer he- ‘Arukh: the various meanings of a lemma do not
spring from a single ideal root, like in Sefer ha-Shorashim; instead, as in
Sefer he-‘Arukh, they are distributed through different entries according
to their semantic connotation.”

It is likely that Levita collated and exploited a good deal of copies
of the targumim, which Giles made available to him, for this work. In
the introduction, Levita delved into the complexity and variety of the
manuscript tradition of targumim and compared it with the more regular
and homogeneous biblical one. The history of the transmission of the
targumim is outlined for the first time, and the late rabbinic origin of the
vocalization and accents signs is demonstrated to contrast with the anti-
quity of the biblical consonantal text.” To make his explanation clearer

4 Rome, Biblioteca Angelica, Ms Or. 84, fol. 2r: X9% Tyyn Y2 113 /7 NWYY 113 &Y
MYYIT DNINKD MNHN MDD DOOYNI 1)1 NPNYON IN 1 NYIN D MINNN MDNN P71 NN
DN NN NN DIYN ITRY 1M M12TH YIT I JI DIVPIN DININD WD LYN)
YU 7N NWON M99 1IN NN DITPNIN NNN DY DNIN .NDMNN NIDNT 792 MININRY 0D
M NINNY NP N NNRYY TY 1191 YINRIND 7PIIT NN 29N YINNX INOTW 12 NI DONO) HY DNIM
12 NN 2P N NN DXIND DY DNIN M2HD YPa TV TY 1D) DTN 129 5IND N2 DT NIN
7.

“ Rome, Biblioteca Angelica, Ms Or. 84, fol. 3r: [...] Dy %5 wMY Y3 ToNNR MM
NNV NI NP NWI XIN PYRIN DWIY 712 PONNK HIP WIY 119D NN INX LYN 11 12 DINNNDIN
NYO DN 93P DBTRN P2 OIN DIPYIN 1D, 00N NPYS NYD AN A9 WP D3P KDY MY PYHa
911 TH 199 N2 TN PYY 11 .92 TIVN NYAN TYUN Y, XUNY D2 wnuwn TIvN ,NYax) Juin
.DOVIY NIVYY INPINR DNY NIYY DININI 1Y YNY) .IPINNN DIPY INYN NONY [, NNIN Jap
PYIVA PITI NYY TURD KDY TNV DY DWW 105 vy,

42 Rome, Biblioteca Angelica, Ms Or. 84, fol. 3v-4r: [...] TNnD D>W2IWN DN D9DN
Y N0 YTINDY .12 PN N3 NI N N XIN ,MIN2 2172 TIPI2 1T DY NT DIDIDN DN
YT MINKY 29 TYNN XD 171D DYIONT 217 29Y 1IIIDY ROV SNYT 93 GR VYN PINNY MIN TIY
135 995 TIPY Y92 DNINN DI 1IN DN MYIW OIIN PAD 2 MIN 17T YUY NNNM NN GN
TINONN MM M2 PTY 7PN KXY TIPINY NN NPNRIL NN .PAD D2 TIP) %2 ANd) TINONNY
P09ND NTIYITI NNDNN DIIYVLN PN N7Y RITY 2D 573 1PN ININRY NN0).DMXINNN M N
DYDYV PIDY NT XIPNA 1>2%) NNDHNN NI DIV DIVI DNIN NT YN DXNON NN 19D INIPN
NRY DYV DY DNYT PRY DYNNX DNIYLN PIDS D) .MTIPIN DY 72T 1IN XD MM D70y
12N NIPNA 12N I ONY P2301 PN DYNT 12 7PN DX 2D 1Y) ¥ NN IO RPIT DORNP
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and more accessible to Giles, he did not hesitate to turn to St. Jerome and
to enlarge upon the authority of the oldest kabalistic commentators on the
Bible, “like Rabbi Shimon bar Yohai in Sefer ha-Zohar, and in Sefer ha-

1 9943

Bahir as well, the nigud is not mentioned at al

On fol. 4v of the manuscript introduction, Levita comments on his
own title:

And I entitled this work Meturgeman which is the Aramaic translation
of ‘melitz [an interpreter] among them’ [Gen 42, 23], that is ‘meturgeman
among them’ in Aramaic. And ‘it will be to you as a mouth’ [Ex 4, 16],
and it will be for you as an interpreter.

During the ancient synagogue liturgy, the meturgeman was the ‘trans-
lator,” the person who explained the reading of the Hebrew Bible through
the Aramaic paraphrases to the audience. The title alludes, as a sphragis
of Levita himself, to his work and to his life. Throughout his life, Levita
played a humble role, the function of a mediator, similar to the role of the
meturgeman in the liturgical service: his teaching and his enlightening
reading of the Bible allowed his scholars and readers to better compre-

NIPNA 1IN DAY NTI DX DN . PPI0 DYV Y PRY VT 1D DNIYLN PIDa KDY DMNIYOLN
L0AYN 13725 NY 1D OYOHYI NP IPIRY DO 11210 NINY 1D WD YHWAY 11D DNYVLN P10
DINNY IMPIANY XYY DINYLN PID 1PN DNXYI DN D77 NIPHA 12N 191 92T INXY 1IN
IMAND DIIINA NYT 29971 1NN DIVPIN INAY TY AND) XY DININN MM .DVIN NT YNNI 19
M TINONN NIAN INN TY TPI) XY NIPHRN D) 19 DN INIINDT JNNN DIVPNIN N IMNIY
PN TINONN YA SINK . NEPA MY NTY,DIND 1902 NITY 7 DNIAN /I DIND AN 1O) YNINIY
N>J20 2950 KA J2 97T AN MINY 1902 .PITPTN 290N INKI NNDNN HWIR DN NN YHYa
MWD IND TY . TIPIN DI 1IY2P DN PMINY NNDNN SWIN PN ONN D 1PN D).

* Rome, Biblioteca Angelica, Ms Or. 84, fol. 4r: w1297 DINNN PRI NN TN
D21V 02T DI9DN NP NNTPNA 2TD 1YAN NI 7N IVY NYD YIIN) DIV PPNYNY
NS 7PN ND PN YD NYYTY ORI DT DNYN 72T 92T XY MNIPIA DIAN WIPN PYY NPMINA
TMHNN NDOPNN 12NN INN MY DINRNDI 7PN NIN I . TININN DTIP DIY 110D 7PN NI, TIPIN
93D IRNY 2 WY 1IN DNNTPN NYIAPN OYIY NINK NONRI TV 12700 INX NI 7N
©YIPNN .N2AP OHYN OY TINY NN 195 HID TIPINH 92T IO XY PNAN 19D DN NN
NN DYYI TIPIN D SANIANY NN 910 IR DYV TIPIA 279 INYIN DNN 12N DNINN
MIXT 29D TN I NN NN N8I M DD P T TN WOR TN KD YTPI DNNINM . Tndnn
D950 DIADN PN TIAY PIYI IY TUNI NN 9D TP INN JTPI DMI9DNN TNX 190 INYTN
DN WK O WK NYIPA 1VAP IWNRD RIPHN ITPIY NNDNN Y HIR DNINN TIPIA N DY M
995 TIP2 NN D PN

“ Rome, Biblioteca Angelica, Ms Or. 84, fol. 4v: y2)7nn NN 1900 DY >ANIP MM
YN 97 XIN DAY T2 1P XIN 1) NI )X NNND DM Y9N YW INNIND.
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hend the difficult passages of the Hebrew text and language and contribu-
ted to their vulgarization.

The closing lines of the introduction recall the circumstances that cau-
sed the great delay in the drafting of Meturgeman: in fact, the work was
already started in 5286 (1526); however, the catastrophic sack that took
place in the following year forced Levita to leave Rome and look for a
new and safer home, and delayed the work’s progress:

The town of Rome was taken and plundered, and all my books were
stolen. I had already composed more than half of Meturgeman, but after
the raid, I remained with only few quires and pages.”

As most of the first quires of Meturgeman got lost during the sack, the
redaction was suspended and was only begun anew two years later when
Levita recovered his tranquility in Venice.

The colophon of Meturgeman dates to 10" Tishri 5290 (1529) and the
last entry of the dictionary is Tishri." At that time, Levita worked as reviser
for the publishing house of Bomberg, taking part in the edition of both the
Sefer ha-Shorashim by David Qimhi and Sefer Arukh by Natan ben Yehiel.”

4 Rome, Biblioteca Angelica. Ms Or. 84, fol. 4v: »772 1900 N3 M2N2 >NONNN M
NINY ININNND MIYN MWL S .00 NNIID WYY DNNYI DINNND) DTN NYHNN MY XN1)
990N PXNN AN NYYI 7PN I2D) 119D D MNN NP NI HOVD SINN PYN NTID P7IaY 1797
MHN 27P2 DXDOM) DODINT XNNID WK POTI DTIVNP NP ON 2 NN Y 1IN K9 M
PYIN N ONNINY TY NN DY OX NO9NNH/Y DYDY NON MY DXNINN 153 DXNNIN DINVP
019Y VI MV MO NYNN. In this text, Levita defines the quires quntrasim, the plural
of quntres, that is the Italian quinterno (quinion), a quire including five bifolios. In Tishbi,
which often includes Hebrew terms that became part of the language in Late Antiquity and
during the Middle Ages, an entry is dedicated to the definition of guntres; see M. BEIT-
ARIE, “Quntres or Qutres: The Distribution and Spellings of a Term and its Codicologocal
Meanings,” in Mehgerei Talmud: Talmudic Studies Dedicated to the Memory of Professor
Ephraim E. Urbach, eds. Y. SussMANN and D. ROSENTHAL (= Mehgerei Talmud 3 [Jerusalem
2005; in Hebrew]) pp. 64-79.

4 Rome, Biblioteca Angelica, Ms Or. 84, fol. 425v: XN12Wpn ,19% TN PN YN
TV M 20 PHN AN ,NYIAVY PON N .NIVY MWD NNPNI ,DINT IN THIN PIDH A9 MWnT
YNNMDY DIWUN OYY TPMIVY /DY DININ IUN PIVN DIV KID IR IRD 1DNIN 1IDT Owna
MO SIYNL IWN NIWN MIRD P2 NINKD NIRD PON DX VI DIWN NIYYL NONINN NN
77195 1. In the edition of 1541 the last entry is *awsm / Tishbi, and the text runs as
follows: »IN) .7PN WM NNX Y DY 9D Y1 AWM PHRT I DIIN IWNN YN aun
WYY 190N N 1ANY NITIIN NN NI INIIN NI NINN OAVNN 990 DA WITH 12 PNVTN
TPON VAN NIV RIN 7Y OOR NI

41 Weil, Elie Lévita, pp. 112-115.
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The introduction to Meturgeman was added more than a year later, at
the beginning of the month of Shevat 5291 (1531). It is likely that during
this interval (1529-1531) the author completed a second re-reading and a
full correction of the work. After that, the manuscript was sent to Rome
and became part of Viterbo’s library."”

5. THE TRADITION OF METURGEMAN

The exemplar of Meturgeman held in Biblioteca Angelica includes
425 medium size paper folios, and is written in different brown inks with
a quill pen.” The text was not entirely written in Levita’s book hand. The
analysis of the script points to two different hands. Levita’s fast pen pro-
duced the greater part of the copy: his distinctive ductus and the particular
shape of the letters, notably 8 1 ,3 and v, are easily recognizable.” Other
sections can be attributed to a second Ashkenazi book hand, probably the
hand of a scribe working under the surveillance of the author:™ Levita’s
revisions and corrections are readable in the margins all along the text,
including the sections that were penned by the other scribe.

As regards the layout, the specimen displays the following scribal fea-
tures: incipits and closing formulas are carved in wider square characters;
the roots and some of their inflections are underlined in red ink; the voca-
lization is in grey ink. Along the right margin, biblical references in Latin
were added by two different humanistic handwritings, probably in order
to make the study of the text easier for Giles.

8 Rome, Biblioteca Angelica, Ms Or. 84, fol. 5r: &9 ¥171 99N Y9N ypWNN 127 20N
7079 IR OMN MMNPN 92 DX IY SNI9D) 9 ONINK TWN 1901 1NN TNININ NN MY
SNYM NONY NN 1921 TIOW NN NN MINY 71 190N MY NN NNWKIAD SNM T N 2wn
N»DM)NM NP VI9D NN MY VIV YTN YRT 27Y1 T DY DN PNNIYN SNNRIN).

4 Rome, Biblioteca Angelica, Ms Or. 84, 216x288 mm, paper, fols. 425 [424]; see
E. ABATE, Catalogue and Historical Survey of the Hebrew Manuscripts in the Biblioteca
Angelica, Rome (Leiden forthcoming).

% The long curved horizontal bar of the » the short descending traits of the n, and the o
similar to a 5 with a dot inside, are very typical; peculiar is the shape of the semi-cursive
v that is rounded and with a long and curved upper stroke; cf. LE DEAuT, “Jalons pour une
histoire,” 509-533, and BEIT-ARIE, Eliyahu Levita, forthcoming.

31 See ABATE, “Filologia e Qabbalah,” pp. 437-439.
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The copy of Liber Radicum in St. Andrews University Library™ resem-
bles the described layout of Meturgeman. Incipits and closing formula are
written in majuscule; underlining in red ink marks out different textual
functions, and biblical references in Latin are noted in the right margin.
Both manuscripts contain additional notes and glosses by Giles of Viterbo.
The similarities are due to their content (both are lexicons) and the intellec-
tual context of redaction (both were commissioned by Giles of Viterbo).

The exemplar of Meturgeman which I described above is a second re-
daction; according to Levita’s account, the primitive version of the work
went almost entirely lost during the sack of Rome. It is unclear whether
some quires of this earliest text survived the destruction. Yet, it is im-
portant to highlight that the exemplar completed in 1531 is not the only
extant autographic copy. A second incomplete manuscript, which has re-
mained nearly totally unexplored so far, is held in at the BNF in Paris.”
This exemplar lacks several pages and quires (notably between the roots
starting with the letters 2 and ») and ends after the roots starting with the
letter 7. At some point, the fragment was bound together with a different
manuscript including some chapters of Targum Yonatan to Isaiah,” and
thus served more readily as instrument for interpreting the Aramaic text.

An examination of the writing, the text layout, and the content re-
veals this undated copy of Meturgeman to be an autograph by Levita as
well. The Ashkenazi traits of the script correspond to the specificities of
his handwriting. A second Ashkenazi hand, to which part of the entries
between the roots 22X and w2 are due, is also detectable. The margins
also contain some corrections by Levita himself, who used to supervise
the execution of his work in its entirety, including the sections that were
penned by his assistant.

52 Scotland, St. Andrews, Ms BS 1158 H4 D2 C2.

33 Paris, BNF, Ms Hébreu 98/2, paper, fols. 40r-99v; cf. the notice in ZOTENBERG,
Catalogue des manuscrits Hébreux, p. 10: “fragment d’une concordance hébraique et
chaldaique.” In the old list of manuscripts belonging to Giles of Viterbo (Paris, BNF, Ms
Grec 3074) published in Astruc and MoNFRIN, “Livres latins et hébreux du Cardinal Gilles
de Viterbe,” pp. 551-554, the content of the lexicon is described as follows: “sciarascim
quorundam vocabulorum in hebreo et chaldeo.” In both cases, the author of the Hebrew-
Aramaic shorashim is not given. In the online catalogue an updated notice mentions Elias
Levita as the author of the text.

> Paris, BNF, Ms Hébreu 98/1.
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The layout of this manuscript closely resembles the mise en texte
of Meturgeman dating to 1531 and the manuscript of the 1519 Liber
Radicum. Red motifs mark different sections and functions of the text;
the incipits and the ending formulas are executed in wider letters; in
the right margin, all along the text, a Latin humanistic hand noted the
biblical references. In the left margin, Latin translations of the lemmas
are also noticeable, a feature which is missing in the 1531 copy.

The fragmentary Meturgeman does not have an introduction and does
not include any trace of Viterbo’s handwriting either.” Levita only provi-
ded an introduction to the completed works and it is likely that this copy
was never finished. This leaves us to wonder whether this manuscript
could conceivably represent an earlier stage in the redaction of Meturge-
man, which foreran the text-form achieved in 1531.

When did the specimen reach Paris? One cannot exclude that Giles
received not only the dedicated copy of 1531, but also the quires of the
unfinished Meturgeman (which does not contain bear marks pointing to
his ownership). In this case, the incomplete specimen could be in the
section of the Cardinal’s collection that, after his death, came into the
possession of Cardinal Niccolo Ridolfi (1501-1550), successor of Giles
as bishop of Viterbo. This collection was then bequeathed to the Medici’s
books heritage, which followed the transfer of Caterina de’Medici (1519-
1589) to France.™

A second hypothesis, namely that the copy remained in Levita’s hands,
is equally plausible. When Levita was in Venice in 1536, he served the
French ambassador and erudite Georges de Selve (1508-1541) as Hebrew
teacher. Upon his departure, he presented him with the second recension
of the biblical concordance Sefer ha-Zikhronot. Georges de Selve brought
this exemplar back to France and it is at present held in the Bibliothe-
que Nationale.” Given the circumstances, there is a possibility that the
incomplete Meturgeman was sent to Paris as part of the ambassador’s
belongings.

% See ABATE, “Filologia e Qabbalah,” pp. 437-439.

% See D. MURATORE, La biblioteca del cardinale Niccolo Ridolfi (Alessandria 2009),
pp- 315-336.

7 Paris, BNF, Ms Héb. 134-135.
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As yet, these questions remain unanswered. A full philological and
critical comparison of the two manuscripts of the Meturgeman with the
1541 printed edition could shed new light at least on the enigma of the re-
daction, but so far, it has not been attempted. A brief sample which takes
into account the parallel transcription of the first entry of the lexicon — the

root 22N — clearly indicates that there must be three different Vorlagen.
Paris, BNF, Ms Héb. 98/2 appears as an intermediate stage of the text,
situated between the extended form preserved in Rome, Biblioteca An-
gelica, Ms Or. 84 and the more concise text of the edition of 1541.™

Angelica,
Ms Or. 84, fol. 7r

Ms Héb. 98/2,
fol. 46r

AN UKL NDP AN AN
,DAND WTN2 N2 NP
N2 97, XIANT NNP2
,NIDN 9D RN 001
MIN, AN NNIYYN D

S5Y DNIM PN NIWY
NDNO NI MIRND

JINN DNY NN
7313 XN INISN NN
,N2122 YNN NIINY , NN
NN DY NNN PNININ
NN 912D NIVOY IR
M2y NIYIY DDINNND

, DYV Y RNYY N
,NIY TPINY INT

19 NN ,NIIND JINAT
NYINT NDN DTN
JNDN I, INIAN O

NDON PO NP |
PTY,I9 AN, DND
199N ,0719 199N , NN

DX VIV R¥DN

PN NIYY IR
AN, YN NP AN
,AND WTN2 N2 MNP
N2, XDIANT NNP2
,NIDN 9D XN 911
NNYNO ,NNPYNIL MINND

PN ININN NN
2N YV N¥AN NOY

;AN NNYVWN 2D 2N

71910 NIN ,NIIND JINAT
IYINT NDRD DTN
NON 1IN NPM

P, I9 AN DN
WONY D9 199N NN |
NN DY NPDN

1541

AN, UK NYP AN 2N
,AND WTN2 A2 MOP
NNYYN ,NDIANT NN

PIY, PN ROWIWY AN
,01I1 121 YR 02

,NTPYNIL NINRND DY

, NN DIND NNPRND
DYINIT 9 PO DN
75 1IN WIWA NSON NIN
IOV

% The printed editions are properly two, as Paulus Fagius provided at the same time
a second edition of Meturgeman preceded by a Latin introduction, which is addressed
specifically to a public of Christian Hebraists.
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6. TisaBl AND KABBALAH?

To conclude, I wish to draw attention to Levita’s attitude towards the
transmission of kabalistic beliefs to anonymous non-Jewish readers as it
is reflected in his lexicon Tishbi.

It is generally assumed that Levita was not particularly consonant with
the mystical enthusiasm of his patron Giles of Viterbo. However, he does
not seem to have held particular prejudices with regard to kabalistic lore.
In the second part of the aforementioned colophon of the compilation of
mystical texts copied in 1515, he referred (with a touch of irony?) to a ka-
balistic and astrological belief that he personally happened to adhere to:
“I completed this holy book today, on the fourth, that is Hoshana Rabba
5276 [1515], on which, I saw my head in the shadow of the moon. Bles-
sed be God as I am assured not to die this year.””

Levita copied manuscripts of mystical texts mainly in the first half
of his career and for Giles of Viterbo. Afterwards, he concentrated his
efforts mainly on grammar, exegesis and lexicography.

Even if allusions to kabbalah are found elsewhere in Levita’s work
(like in the manuscript introduction to Meturgeman), things changed dra-
matically after his departure from Rome and the death of his powerful
patron in 1532. Levita seems to become more and more prudent and sen-
sitive in his references to these topics, especially in front of his coreli-
gionists, who could consider him to be transgressing Jewish Law. In the
introduction to the Masoret ha-masoret of 1538, he felt the need to justify
himself and his teaching activity to non-Jews in front of a hypothetical
rabbinic tribunal: “The sages had not enacted a decree that whosoever
teaches a Gentile commits a sin.”"

According to Levita’s self-defense, the rabbinic authorities did not
prohibit tout court from teaching to non-Jews. They only forbade the di-

% London, British Library, Ms Add. 27199, fol. 601r: oyn mn vYTpn 1907 Nnowm
NOW N NV2IN D M TN MIAYN H¥I HWKRI 12 TN TWN 17Y7) K2 NIywIN DY XNV /T 0P
PTPTON MIIUN MDD IWUN 172 17O MDD DXI NN MWD NMINX. On this belief, see M. IDEL,
“Gazing at the ‘Head’ in Ashkenazi Hasidism,” Journal of Jewish Thought & Philosophy
6:2 (1997) pp. 265-300.

0 LeviTA, Masoreth ha-masoreth, fol. 9r: TININY NI 177 XY DXNRONY PRI N2 DY T
NT1IY O ONY.
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vulgation of Jewish Law and of subjects that contained esoteric doctrines
like the speculation on the Genesis, on Ezekiel’s vision, and the book
Yetzirah, “which must only be disclosed to the pious, to men of wisdom
and intelligence who are of the children of Israel.””

It is easily noticeable that the mystical speculation on Genesis, the
vision of Ezekiel and the book Yetzirah were among the main issues of
Giles of Viterbo’s interests in Judaism, which Levita himself fostered.

And yet, in Masoret ha-masoret’s introduction, he pretended to be
“guiltless and innocent”; his teachings, “whether addressed to Christians
or to Jews, were simply related to the grammar of the sacred language and
to the explanation of its rules.””

Even if it is not easy to provide a final assessment of his views on the
study of the kabbalah by non-Jews, it is certain that Levita could conti-
nue undisturbedly in his teaching and scholarly activities. The mystical
works he copied survived unpublished, keeping their status as “secrets.”
Hidden from indiscreet eyes, they continued to circulate in the esoteric
collections of the Christian Hebraists, like Johann Albrecht Widmanns-
tetter (1506-1557), who ordered a copy of the compilation produced for
Giles in 1515.” For centuries, Levita’s grammatical and lexicographical
works provided undiscussed, yet widespread references to the linguistic
study of Hebrew language.

During his collaboration with Paulus Fagius at Isny in 1541, Levita
completed the first edition of his Tishbi.” The lexicon was intended as
a collection of Hebrew terms and neologisms that are missing in Sefer
ha-Shorashim and in Sefer he- ‘Arukh, gathering the terminology that had

SV Levita, Masoreth ha-Masoreth, fol. 9r: P71 PION OPN DNON D YW Y9 NN TN
TOVY PIAT DY PTOY DNIAT IPY PI,PTHON PR ITIN KDY D701 PR OV 1IN MITY
D95N DIWIN DIYNXY NIX PYIN PRY NPXY 19D 125710 NYYNII IIWNIL TWYN 1D NPON N2
NN HNIY? 1IN TUR DN

2 Levita, Masoreth ha-Masoreth, fol. 10r: X9N 19X TP M) DY YTIND APy 1 T
YTNN DNY TUN DYDY WIPN WY PITRTa.

% The manuscript owned by Widmannstetter, at present held in Munich, Bayerische
Staatsbibliothek, Ms Heb. 81, is an exact copy of London, British Library, Ms Add. 27199.

% The printed editions are two, as Paulus Fagius provided at the same time two
editions of Tishbi, in Hebrew and with a Latin introduction and a Latin translation of the
text.
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entered the Hebrew language in the postbiblical and medieval period, in-
cluding medical and technical loan words from Greek, Latin and Arabic,
and glosses in Italian and German dialects.

A set of entries in this work relates to the mystical and midrashic tradi-
tion. There are lemmas dedicated to mystical concepts and elements like
Gilgul (reincarnation), Kabbalah and Pardes, to the demons Ashmedai,
Lilith and Samael, and to the angels Metatron” and Raziel.”

In presenting such matters, Levita never gave up his caution. More
than once in Tishbi, its author is keen to stress his ignorance and pretends
to his lack of interest towards the kabalistic and mystical doctrines. In the
final part of the entry Kabbalah, the text is as follows:

... Kabbalah is divided into two important branches, Speculative
kabbalah, and Practical kabbalah. However, I can’t explain the topic be-
cause of my ignorance, as I haven’t studied this science and I don’t know
anything nor I understand anything of these saint teachings.”’

The entry Pardes (‘Paradise’) ends with a similar statement:

... The masters of the tradition taught that four people entered the
Pardes, hiding the true name of the highest throne, which is well known
in the kabbalah, but I don’t take care of this here.”

% This entry includes a reference to Giles of Viterbo and to his exegesis of Hebrew
terms as presented in section 2 of this article. Elias Levita, Tishbi (Isny 1541) s.v. 90090
[ Metatron: » 1IN YOV .N2YN 7201 M THRN NN TRIND NINY DININ DN IV )HI0V1n
YT MOLLN YD YTNIN TR TIPNN PNYNYI DTV NRIVNIIL PNIVV 12T OV WYY 1P MDY
NI 12 99N OO I.

% See ABATE, “David Qimbhi et Gilles de Viterbe,” forthcoming.

7 LEvITA, Tishbi, s.v. 9Yap [ Kibbel: Dd¥n>1 512721 NIV P N8N XY NYap WY Yap
12710 DXR¥N) DNIND DIAN IDIN H2APY NY YHY OIWNI NNXR DY) NN 1190 DNV INON
NYANY TN PRI TRND NN I IWAY K71 D) )X NNNA POY ,NYIAP )IYID PHRINNND DYDY
YIND DN NYAP XI90 THOY M XIPI DAPNI V2P INN NYIP IX DI12P DV NN DY
TIPY DIPIN NYI NPINI NI NYAP NIRIPI TID N7¥IN TY YWIN 2910 YWIN JAPY INIAN NN
YIN N2 NON DOWITP YT 1T DNON ONTHY KXY IMNYI 5 NIY INID INTI MINI NOUYN)
PAN XD

8 Levita, Tishbi, s.v. 07119 / Pardes: »9X 12 DYV 1) 79 DOTIO NI DN 0199
197 DTI92 PDID YIIN D717 YIINRY 119) DI TIND XI7I) DITING )TV 1Y 0NN PNP NI, 9INRND
POY N2 PRI NYAPA T N MPOYN NI

SEFARAD, vol. 76:2, julio-diciembre 2016, pags. 289-311. 1ssn: 0037-0894. doi: 10.3989/sefarad.016.010



310 EMMA ABATE

Under the lemma Lilith, Levita quotes from the well-known medie-
val midrash Alphabeta of Ben Sira, which recounts the origin of the
amulet for the protection against the female demon in detail.” Once
more, in the final part, the account is suddenly truncated: “Shall conti-
nue to read in this book [Alphabeta of Ben Sira], those who believe in
such things.””

In previous Hebrew dictionaries, explicit references to the mystical
tradition were hardly found; therefore, these entries can be considered as
an implicit tribute to his former exchange with Giles of Viterbo and the
Christian kabbalists. In spite of his caution, Levita’s attempts are an abso-
lute innovation in Jewish lexicography and a first endeavor to investigate
these topics in a modern detached perspective.”

% Cf. M. STEINSCHNEIDER, Alphabetum Siracidis, utrumque, cum expositione antique
(narrations et fabulas continente). In integrum restitutum et emendatum e Cod. Ms.
Biblioth (Berolini 1858), p. 23.

0 Levita, Tishbi, s.v. 799 / Lilith: 1T DY w9 507 .19Y NN DY TN 79y
PTY 25U DNIN ,TONN NIYD DNN DA PIDIL 191 .07 PYYA POOY NI DNIN
1NN HINNNNN DITY INI MNN YIND DTN MINY MY DIWIYI NN INIRY 2IND RN PO
NNYN DYDY DXTYN NMNK DN DI YIINR SNNYD INK DIPND) PPN PN PTY PO
0227 N3 29N MWD N IMNX INITII) HNYY NPYYN NONYI 17D 12 19021 .NINNI NN
DIANMDY INKPI NAIN OV PIND DNMIN NN NPDIDV 91D 1Y IR DD MINY )2 DNV DINN
2 NA2IVY TN YN 2320 DNY PYIYY DITIDWUNRN 11272 VIV ININ TR DN PHINND NN D
1AM 029311 ITNN NN NODY IN MN DTN M 952 BXAND) ODN) IN AN DY NTIPN
INIY DYV NNNY YD DNY NIDNY NI 9IZINDI MDIDI MND VN DIININ NYHY MmNy
12 PHRNDY I OV PP NI 12 1902 207N INID NT 9D DX NNIN MIAVY 1IRN DIININN.

I Both in the printed editions of Tishbi and Meturgeman, the last entry is
dedicated to the lemma sawn / Tishbi, which is one of the principal qualifications of
the prophet Elias, and another sphragis of our author. In Tishbi, Levita challenged
directly Qimhi’s exegesis. The text runs as follows: .Ty9) >avInN »awnNn HION saYn
YAVNN IR RIPI NNY WIN DNN TAN PRI PTINT TWR DIWINNN YW1 YD1 YNwan MmN
1270 YMNIYN 1977 121 X TYVIN 97172 19D YTYVIN IR XIPI NP1 KD NNOY ,TYD) »Yavinn
AYINNDT ITIN DITIN JNINI NIV PY 2IWINND RIPIN TNNX D) PRI ,D27 DNMITY YNYIINND
N2 DAN TYYI2 AW T NN ,AVIN NHYY Y AW NNIYRIAY YA PCOTINT LTYD) Yaminn
NY2)2 WIDO NYYN TARY Y1772 1193 DYV 132 INNX NN .DOY9T TYD) Y2WNN RIPI NN w9
STYD) WY 22w IR DNYOMY 1DY TINNRD OMIN NN INNIY TYD) 22U NN NIND HRIW NS
737 09N KDY NN DY DY INNI) NIV DIWIN PN NIV IN DN 10DNI RHY TWAN IN)
VYNV DMYNRIN DIAVIND DY IAWINI 1IN PYN NAYIMY )NT INK) ONN TNN 7PN INON
172 NDIYNN XIND JITI DY 7PN INIRY DD PN INIW HRY ONX) .TYD) 22WIN INIPI O
Y232 WIZO NWUYNI 1PN DN D WITN NTIIN RIN DN I 1NN 1572 DIFD3 11PN XIN
NN AT ITPON 7PN )0 DX ,DNN DD 1D TR 1O 1INK 12 ITYIR 2 DNIDY ININIY
NYON NI ,MMON NN DID NIV NN NN PIDIN VA DNIPN NI IO NVRY 777 1OV 1IN O
YON 92NNN VIAY .PON IANNN.
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Fig. 1. Upper side of the first recto of the manuscript introduction
to Meturgeman. Ms. Rome, Biblioteca Angelica, Or. 84, fol. 2r
(thanks to Ministero per i Beni e le Attivita Culturali, Italy)
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